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Introduction

The aim of this essay is to review, grammaticatig sheologically, several blocks of text from the
book of Acts frequently cited by Revivalisis support of their belief that salvation and dpeg in
tongues go hand-in-hahdConsequently, the essay is iatentionally selectivetreatment of Acts.
The Revised Standard VersigRSV)" forms the basis of the commentary. However, thigiieal”
Greek readings comprise the textual base when weighing the edeleinderpinning all the
exegetical decisions made. For this reason coraitiereference to Greek constructions appears in
the body of the paper when establishing cruciahtgodbf grammatical, syntactical and theological
importance. Theologically, the direct work of thelizal authors should form the basis of doctrine,

not interpretations of the same as mediated thré&nglish translation.

The analytical method used throughout the essaygr@ammatical-historical exegesis. The
application of such a method minimizes the potémiausion of personal subjectivity and bias, by
providing established criteria and guidelines tppsut the close reading of the various Greek
traditions of the book of Acts. Consequently we deal transpidy and responsibly with the
grammar, the syntax and the range of contexts deresd, noting the book’s intentionally historical
and Christian perspective. The principle aingimmatical-historicakexegesis is to establish what
the various biblical passages meant todhginal audience as intended by the autfdreological
exegesiss subsequent to exegesis, and is undertakenidgebthe gulf between the first and

twenty-first centuries, to translateeantinto means andsenseinto significancé'.

The body of the paper itself consists of a serfegeoy closely argued conclusions dradinectly
from the passages of Acts as we have them, and tinentheological inferences that result. They
demonstrate decisively, that Revivalisissumptionsconcerning salvation and the sign of
“unknown” tongues have no basis in or support frilm® book of Acts itself. Put plainly, Lloyd
Longfield’s doctrinal legacy owes more to his thagbly biased and tendentious “re-imagining” of
Luke’s writings then to a strictly “literal” readjnof the same: Longfield’s understanding of Acts is
considerably different to how the original audienesuld have perceived the book. Consequently

the thesis of this paper is that the Revivalistastion message” is completely illegitim¥te
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Background data

Scholarship almost universally attributes the bobRcts to the author of the Gospel of Luke. The
received position within the Christian Church iattthe author was Lukl, a man who was most
likely a Gentile physicidh converted to the Christian faith, and who accorigzhthe apostle Paul
on several of his missionary and pastoral journdy® recipient of Acts is introduced in the
prologue to the gospel of Luke (1:3), and in Acisl] as Theophilus, a common Greek name
during the first century, one which had as its daseaning,loved by God (or the gods)’Luke
accords to him the honorific “most excellent” a¢ tommencement of his Gospel, which translates
the Greekcpdtiote, a title generally reserved for Romans of Equaetranléi. The use of the title,
the fact that Luke wrote in very polished Greekg éimat he “published” a lengthy (and therefore
costly) writing in Theophilus’ honour, indicatesathTheophilus should be viewed as someone
noteworthy, as a person who was quite possiblyisgrior Luke was hoping that veould serve)

as a “patron” for the beleaguered Christians in Rolhat Luke writes in an outwardly deferential
fashion—both the gospel and his Acts demonstratongiderable respect towards Roman figures
and Roman authority in general—infers that LukesAgis intended to function as a sophisticated
apologetic for the Christian faith and its leadgmsncipally the apostles Peter and Paul. Whether
Theophilus was himself a Christian is less certalthough it seems at the very least possible given
that Luke-Acts was writterf,...That you may know the truth concerning the gsirof which you
have been informed(Luke 1:4). ThakatnymOng (“to be instructed”) was the term chosen by Luke
is interesting, as its basic meaning iseond-handeport'. In other words, a report intended to
shed light on facts that woulibt otherwise have been known. Given that Luke-Actegievery
appearance of having been written in the early,80that Paul was then imprisoned in Rome, and
that the situation under the Emperor Nero was nmpwgainst the best interests of the Christian
community, is itself suggestive. The inferencehattLuke published is narrative to defend the
message of Jesus, and the ministers who proclaitnagainst those who would ordinarily view it
as threatening to tHeax Romar®’. Our assessment is that Luke approached Theoptsltisient”

to “patron” appealing to him to mediate between Beman Christians and the Roman ruling
elite”.

In summary, then, it seems probable theitherthe gospel of Luke, nor the Acts of the Apostles
were “published” either to, dor, a strictly Christian audienc¥. Both writings display deliberate

rhetorical features indicating that they were idieoh for use as sophisticated Christian apologetic t
a nonChristian audience, specifically with respecttte tife and teaching of Jesus as the Son of

God, and subsequently of his ministers (principahge imprisoned Peter—by early Christian
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tradition—and Paul). Importantly, Luke-Acts goeddngths to establish that Christianity west a
threat to proper Roman social, legal or politicales. None of this would have been necessary were

the writing intended for an “internal”, Christiandience.

The structure of Acts

Fundamental to gaining a proper insight into theppses Luke had in mind when writing his Acts,
is a solid understanding of the structure of thekwiself. As we have already intimated, Acts forms
the second part of a two-stage work: the first, dbepel, deals with the earth-bound ministry of
Jesus as the Christ of God. With Acts the reswtedesus is soon removed from earth to heaven (in
chapter one); however, his ministry continues tglothe agency of the Holy Spirit as he works
through the lives of his chosen followers—the aless(from chapter two onwards). It is the
ministry of the apostles, or more specifically etér (from chapter one through twelve) and then of
Paul (chapters thirteen through twenty-eight), ph@@y the universal message of Christ, in the
power of God’s Spirit, to the ever-expanding wdaffi®m chapter eight onwards), which stands as
the book-ends to the Acts narrative.

The pivot around which the premise of the entirerateve hinges is verse eight of chapter one.
There we read of Jesus’ commission to his chospresentatives, the apostlébut you shall
receive power when the Holy Spirit has come upan &od you shall be my witnesses in Jerusalem
and in all Judea and Samaria and to the end ofaheh.” Necessary to correctly understanding
what Jesus intended; however, is the acknowledgemhen the context of the commission is
restricted in scope to the core group of ministadtedapostles more specifically, to the group that
was widely known as the “Twelvé® Theologically, in the Old Testament the nationsreve
numbered aseventyor seventy-two depending on which textual variam takes as authoritative),
as were the Elders of Israel. Similarly Jesus agpdseventydisciples of his own (or seventy-two,
again depending on which textual variant one carsicauthoritative). And just as in the Old
Testament God called to himself a core groupnaflvetribes to function as his Israel before the
nations, so too did Jesus call to himself a cooaigoftwelvemen to function as the representative

newlsrael". We consider this theological motif later in tsay.

The essay will focus on four key events drawn fidats, given that Revivalists believe them to
present irrefutable proof that “unknown tonguestays accompanies Christian salvatfarFirst to

be addressed will be the outpouring of the HolyriSpit Pentecost (Acts 1 and 2), which will
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receive the most substantial discussion given theia importance the text plays in establishing a
correct understanding of the theology of Acts. Axddied second will be the conversion of the
Samaritans (Acts 8), which stands apart from theerothree accounts in being unique in its
particulars. Third is the so-called “Gentile Peott (Acts 10), which will be followed by the
fourth and last account: the conversion of formecigles of John the Baptist at Ephesus (Acts 19).
This selective reading of Acts is not meant to ynflat it is unnecessary to undertake a close
reading of (and reflection upon) the entire LukesAnarrative. Far from it as suchdsucial to
properly grasping the wide ranging themes that Lalafted into his histoy). Put another way,
Acts functions as muctmorethan simply as a source for selectively miningoggrtexts” to support

the Revivalist doctrine of “tongues”!

An important structural feature of the book of Aateserves immediate mention: the “ring
composition” rhetorical feature (also known @sasmu$ around which the four principle “Holy
Spirit” sections are structured. We note that oliapto parallels chapter ten, with chapter eight
paralleling chapter nineteen. We can representefiagionship graphically:

—— Chapter two (Jewish Pentecost) with the soveraigrartation of the Holy Spirit

Chapter eight (Samaria) with the Holy Spirit beingparted by two apostles—

L » Chapter ten (Gentile Pentecost) with the sovergigrartation of the Holy Spirit

Chapter nineteen (Ephesus) with the Holy Spirihngemparted by an apostie—!

This intentional rhetorical feature indicates thake planned to demonstrate batbhmparisonand
contrastbetween the four “Holy Spirit” passages that hesehto record; further detail concerning
the significance of this feature occurs within boaly of the essay, when reviewing the appropriate

passages.

Pentecost and the coming of the Holy Spirit (Acts & 2)

1In the first book, O Theophilus, | have dealt waththat Jesus began to do and teaghntil the
day when he was taken up, after he had given corhmemt through the Holy Spitib the apostles
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whom he had chosed.To them he presented himself alive after his passion byymaroofs,
appearingto them during forty days, and speaking of the kingdor@od.+ And while stayingvith
them he charged them not to depart from Jerusalem, but to wait for gmemise of the Father,
which, he said, you heard from me5for John baptized with water, but before many dasshall
be baptized with the Holy Spirit.”

And so commences the Book of Acts. From the vergeiut is important to note several features
that shape the events that follow. First, the mgtts Jerusalem, the city of Christ's passion and
resurrection. Second, the immediate actors thaameantroduced to are the resurrected Jesus and
his apostlestoic dootololg is the grammatical anteced&htn verse two to thelc, translated
“them”, that is introduced in verse three). Cangfulote that Lukenowhere mentions Jesus
teaching the much broader group of his disciplderdiis resurrection! The first five verses of
chapter one clearly demonstrates that he limitad #ort of interaction to just his apostles.
Importantly the twice mentioned “them” in the Emgllitranslation of verse four corresponds to the
single occurrence of the Greek pronauitoig, which also hasoig dmootoloig (“the apostles”)

as its referent. So too the implied “y&%" in the second person aorist veibovoaté (“you
heard”); and the implied “you” in the second pergoture verbfomtio0roeo0e (“you shall be
baptised”) that is introduced in verse five. Theegy important promises, all of them forming the
basis of the Revivalist’s “Pentecost experienceickeng, are clearly and explicitlimited to the
apostles alone!

By way of a brief summary thus far: (1) Jesus gawery specific command (“not to depart from
Jerusalem”), to (2) a very specific group (“to #ygostles whom he had chosen”), tempered as it
was by, (3) a very specific promisghat “you shall be baptised with the Holy Spirit”)
Consequently, nothing relating to either the consiois or the promise itself can be construed to be
any more broadly intended. To the contrary, Lukes waentionally and prescriptivelgpecificin

what he chose to pen.

®So wherthey had come together, they asked him, “Lord, will yaiuhis time restore the kingdom
to Israel?” "He said tothem, “It is not for you to know the times or seasons which the Father has
fixed by his own authorityBut you shall receive power when the Holy Spirit has carpenyou;

and you shall be my witnesses in Jerusalem and in all dualed Samaria and to the end of the
earth.” °And when he had said this, @y were looking on, he was lifted up, and a cloudkthim

out oftheir sight.
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Ol ugv odv (“so they”) presents as something of a favoriterfola in Actd": it frequently
appears to open a new section of narrative, ysuah a way as to connect it with the preceding
section or sections. The current connection isrcksathe grammatical antecedent to the ploiral
(“they”) of verse sixemainsthetolg dmootololg (“the apostles”) of verse two. At this juncture in
the narrative, Jesus amplified the nature of h@mise concerning the baptism with the Spirit,
which the apostles would receive, by stating insgeeight (once again using an implied second
person future verb) thatnuyeobe duvaury (“you shall receive power”) when the Holy Spirdsh
come uponiudg (“you”), and thatoeob¢ (“you will be”) my witnesses in Jerusalem, andfeith.
In each and every case the promisegirictedto the apostles: the grammatical antecedent remain
the tolg dmootololg (“the apostles”) of verse two. From a theologigatspective it is necessary
to note that Jesus saidthingabout the apostles becomis@vedas a result of being baptized in the

Spirit. To the contrary, according to the text bagptism was strictly foempowerment

We read in verses 13 and 14 that the apostlesnesiging in an “upper roori?*” in Jerusalem with
“the women, and Mary the mother of Jesus, and Wwithbrother§"” . The apostles are noted as
being, “of one accord” with this small and select group, with whom thdélya( is the apostles)
“devoted themselves to prayerThis is the first instance in the book of Actsesh a group is in
connection to the apostles; however, it is notl wetise fifteen that themphasiof the action shifts

from strictly the apostolic group, to a much broader numbeesiig followers.

> In those day®eter stood up amonghe brethren (the company of persons was in all about a
hundred and twenty), and said,“Brethren, the scripture had to be fulfilled, whithe Holy Spirit
spoke beforehand by the mouth of David, concerdudas who was guide to those who arrested
Jesus?’ For he was numberedmong us, and was allotted his share this ministry ... %° For it is
written in the book of Psalms, ‘Leis habitation become desolate, and let there be reotorive in
it'; and “his office let another take?' So one ofhe men who have accompanieds during all the
time that the Lord Jesus went in and out amasid® beginning from the baptism of John until the
day when he was taken up frams—one ofthese men must become withis a withess to his

resurrection.”

In verse 15 Peter, for the very first time, inckety numbers the small apostolic group with the
wider group of disciples, to arrive at the appraxientotal ofone hundred and twentyf Jesus’
followers remaining in the environs of Jerusalere. ridfers to the group, which included himself

and his fellow apostles, ashv ddehg®v (“the brethren™'. However, note that the text very
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clearly infers that the much larger number of d¢liks (that is, exclusive of the apostles, the wagmen
and the family of the Lord), wermot staying in the previously mentioned “upper roor8y
employing the clausév toig Muépalg tavtarg (“in those days”) to introduce verse 15, Luke
temporally distinguishes what follows from what irdmately preceded, thereby dislocating the
focus of subsequent events from former. Consequethé clause marks the beginning ohew
division in the narrative in the first half of A& (grammatically it indicates a more definite break
then the previously discussedi] u¢v odv doe&"). The result is such that there remain no
grounds provided within the text itself, for thedespread belief that thentire “one hundred and
twenty” were in the habit of meeting in the “uppeom”. Suchmayhave been so, unlikely though

it is, but there is no emphatic statement that suadsd™™.

In the following verse Peter introduces the requiat to replace the fallen Judas Iscariot, thereby
restoring the apostles to the theologically sigaifit number of twelve. The context, as indicated by
the grammar of the passage, suggests that Lukeyhtten reverted to identifying the select group
of apostles as the subject of the discussion uaeti#e 26. At verse 16 Peter specifically addressed
the group:Avdpeg ddedgot (“men brothers”), which automatically excludeshy women from
consideratiofi*. Further, verse 17 specifically identified by wafya causal clause, that Judas was,
&1L katnodunuévoc fv év futv  (“numbered amongs’), and further, that he waB.ayev tov
kAfijpov Tthc drakoviag tavtng (“allotted his share irthis ministry”): the apostolic ministry.
Equally important from the perspective of culturahtext is that the termmootolog (“apostle”)

was the first century Greek equivalent of the HebTow (“shaliach/shaluach”), which signifies “a
sent one” in both languages. In contemporary Jewisgliom, a personB'?tZ? was fully able to

represent his master in all matters (note agaaintiplications of 1:8). According to tiMishng “A

man'sToU is like himselP®"”.

But for the moment we need to trace the flow ottt in verses 21 and 22(BBo one ofthe men

who have accompaniag during all the time that the Lord Jesus went inl @ut amongus ... one

of these men must becomwith us a witness to his resurrectionThe distinction is plainévop®v
(“the men”) is distinguished from the first pergmonoumjutv (“us”) given in verse 21, and “these
men” (the object is inferred from the context ais itedundant to repeat it in Greek) fromw futv
(“with us”) of verse 22(b). Therefore it remainear that the referent has once again reverted to
being the smaller number of Jesus’ disciples, thdsem he specifically called and appointed to be

apostles.
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2 Andthey put forward two, Joseph called Barsabbas, who stasamed Justus, and Matthi&4.

Andthey prayed and said, “Lord, who knowest the heartalbfmen, show which one tiese two
thou hast choseR® to take the place ithis ministry and apostleship from which Judas turned

aside, to go to his own place?® Andthey cast lots for them, and the lot fell on Matthiasid he
was enrolled wittihe eleven apostles.

Having clearly established that the discussionamgér centered on the “one hundred and twenty”,
but just the apostles, we can approach the finalcqes™" introduced before the events of
Pentecost took place. Perhaps the first signifigemt is that we have established that it was the
surviving apostles who put forward the two candiddr the vacant apostolate, amut the “one
hundred and twenty”. Th&tnoov (“theyput forward”) finds as its grammatical refereng thyv
fuilv of verse 22(b). So too does theoocvEduevol (“theyprayed”) of verse 24, and t&wkov
kApovg (“theycast lots”) of verse 26. By contrast, the refefentoitwv (“these”) in verse 24 is
the ’Ioong TtOvV kahovuevov Bapoofpdv and Mobbiav (“Joseph called Barsabbas” and
“Matthias”) of verse 23. It was the apostles wha@ided upon the elevation of Matthias to the

apostolate having cast lots, amat the broader fledgling Christian community!

Having successfully traced in detail the “who-wakkihg-about-whom-and-when” aspects of Acts
chapter one, we find ourselves concluding the tiserdo this point witht®v €vdeko drootolwv

(“the eleven apostles”).

A brief word on chapters and verses

It should be obvious to all that the division ofriture into chapters and verses, whilst
extraordinarily helpful in locating particular bitél passages and events, does not owe its odgin t
the biblical authors. Versification resulted frohetneed for printers to keep control of the logatio
of the text, when print was set by hand rather thnanomputer. Consequently, by-and-large it dates
from shortly after the time of the invention of thenting pres€*". And in spite of the help that the
versification of Scripture provides, it equally protes the unfortunate process of fragmenting the
text, and often with it, the reader’s ability tade the flow of the narrative. This particularifaglis
particularly obvious in (indeed it is compounded the Revivalist's preferred translation, the King
James Version, where each verse appears as atsqmaagrap’ The reader is therefore left to
struggle to determine logical “sense units” for femherself. Naive assumptions concerning what

the text “means” then frequently occurs, for examnghat the closing of one chapter and the
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opening of another musiutomaticallysignal a change in the author’s thought or subjeatter.
Such is generallyot the case, and is certainly not so when considahiegprogression of Acts

chapter one into chapter two.

The coming of the Spirit

1When the day of Pentecost had cothey were all together in one placéAnd suddenly a sound
came from heaven like the rush of a mighty wind, iafilled all the house whetrey were sitting.
3 And there appeared tinem tongues as of fire, distributed and resting onteane ofthem. 4 And
they were all filled with the Holy Spirit and begandpeak in other tongues, as the Spirit ghaen
utterance.

With the opening four verses of chapter two, Lukmals what was the beginning of the fulfillment
of the promised commission entrusted by the restgdelesus to his small band of apostles (see vv.
1:4, 5 and 8). The timing, itself, was significatiite feast of Pentecost occurred on the fiftieth da
from the holy day of Passover. The original Passéwvek place in Egypt when God covenanted
with the descendants of Abraham, to spare theaslivom his angel of death, and to release them
from bondage under Pharaoh. For their part, “I8na&ak to be God's special possession, a people of
his own choosing and one of his own making. Sy fifays after fleeing Egypt the Hebrews found
themselves at the foot of Mount Sinai, awaiting B&seturn from communing with God, and the

confirmation of the covenant that took place with tlelivery of the Ten Commandments.

Philo Judaeus, a devout Jewish Elder living at Atekia in North Africa, recounted the Jewish
tradition that surrounded the giving of the Law his treatise,De Decalogo(“On the Ten

Commandments”). Written sometime arounda8*, in it he had this to say:

This, then, might be sufficient discussion on tteedgects; but it is necessary now to connect these
previous things with that | am about to say, nam#iat it was the Father of the universe who
delivered these ten maxims, or oracles, or laws amactments ... to the whole assembled nation of
men and women all together. Did he do so, by uttehimself with some kind of voice? Of course
not! Do not let such a thought to even enter youndmfor God is not like a man, he has no need of
a mouth, and a tongue, and a windpipe, but it senmse he did, at that time, perform a striking
and evidently holy miracle, gommanding an invisible sound to be formed in the air, one more

marvelous than all the musical instruments thatr esested ... butt was a rational voice both
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clear and distinct, which fashioned the air and stretched it out and changed it into a sort of
flaming fire, and what sounded forth was so articulate a voice as breath when passing through a
trumpet, that even those who were at a great distance appeto hear it equally as well as those
who were much nearer it ... butetpower of God, breathing forth vigorously, aroused and caused
a completely new kind of miraculous voice, and spreading its sound in every direction, made the

end of it even more striking than the beginfifft

Whilst the above account i®ot contained within the biblical record, and as sighot binding
upon the believer as is Scripturejsinoteworthy that we are immediately confronted veéveral
striking parallels in there-Christian Jewish tradition to what we find recatdsnonically in the
second chapter of Acts! To begin with both eveatktplace at what was to become the “Feast of
Weeks”, called Pentecost. Second, both events threiwv significance from a Passover experience,
each one occurring 40 days previously: the slapintdpe lambs and the sparing of the first-born in
Egypt in the Old Testament; the slaying of the Lamhlisod, which was the sacrifice of his first
born, in Judea in the New Testament. Third, “alaéd’ was represented as standing before God’s
presence at both events, with the mediator of tienér covenant (Moses) giving the law; the
mediator of the latter covenant (Jesus) giving‘tfev” law. Fourth, it was God who announced the
fulfillment of the covenant at both events, andchese the same supernatural signs to do so: the
forming of a miraculous sound in the air, whichrtheansformed into a flaming fire, and which
became a rational and articulate voice understgodliblt is clear that God expected his Israel of
AD 30 to sit up and take notice of what was happerand to draw a logical conclusion concerning

its significance, given their detailed understagdmntheir earlier Jewish tradition.

Returning to the biblical text, the first ordertmisiness is to determine who the “they” corresponds
to in verse one of chapter two, given that it widiey” who weré€'... all together in one place”We
previously established that according to the blsicof grammar known as the Rule of Concord,
the antecedent/referent to a pronoun will be trs¢ teoun mentioned that shares the saase
person genderandnumberas the pronoun itselfn this instance, however, the pronoun is implicit
as it is contained within a verb. Consequently, factors come into play in properly establishing
the referent: context and syntax. Contextually, ldet plural noun mentioned wag)v £vdeka
dmootohwv (“the eleven apostles”), with whom was numberedtMas. Syntactically, the clause
avtd Moel ékatov elkool (“about one hundred and twenty”) is separated fthen clausejoav
avteg ouod éml 1o avto (“they, who were all together in one place”) by mndhanfifteen
subsequent Greek clauses, and each and every ahesef has the apostles as its referent! One

simply cannot avoid the outcome: Luke very cleaelferred to the recently re-formed “Twelve” as
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the focus around which the miraculous events oftdd@st occurred. It was they who were
identified earlier as being constantly together #nwas they upon whom the baptism with the
Holy Spirit was originally promised by Jesus (semia vv. 1:5 and 8). The “one hundred and

twenty” of verse 15 is far too dislocated syntaaiticto be grammatically plausiBig™".

The second order of business is to establisarethe apostles gathered at this time, as it wasadt t
location that the Pentecostal phenomena occurmseMwo provides the referemtv oikov (“the
house”), buwhich house is implied? Only two logical options predenin the text itself: the house

in which the “upper room” was located (so chaptee,oserses 13 and 14), or the figurative “house
of God—the Temple” (so chapter two, verse 46). Soanguments exist in support of both
locations. With respect to the former, Luke himselfs us that the apostles, the women, and Jesus’
immediate family were in the habit of meeting tdget there, being of “one mind”, devoting
themselves to prayer. Further, it is telling thaké nowhere else uses the wofgog (“house”) to
refer to the Temple; instead we universally fires iepov (“the Temple”) in all the undisputed
references. In favor of the Temple; however, wehnigote the following: Pentecost was a high
feast day; consequently the expectation was a@llatevout male Jews gathered in the Temple
precincts, worshipping God. Second, verse 15 hasr Peentioning to the crowd that it was the
“third hour of the day”, or nine o'clock in the marg. This was one of the three prescribed hours
of prayer for the Jewish faithful, with the apostl@wumbered among the wider Jewish
assembl™". In short the combination of one of the most int@ot days on the Jewish calendar,
and the first of the three prescribed hours of erasgemains telling. Given the tradition outlined b
Philo earlier, a location where “all Israel” wastlggred becomes necessary. Having reflected at
length on the implications of the data, my own judgt favors the location as being somewhere

within the general courts of the Jewish Templeheathan at a private house.

At this point it becomes necessary to consideraiti®al Pentecostal phenomena as recorded by
Luke, and the theological implications of the saf®.begin with we cannot escape the fact that
Luke expressly identified three inter-linked andanulous manifestations: a roaring sound, being
similar to the hearing to that of a violent windstio The sound then “fell” and rushed into the place
where the apostles were sitting, filling it withis® (so verse two). The very fact that Luke records
the apostles asitting is important. Jews prayed to and worshipped Godni& of three primary

postures: either standing with the hands outsteetckneeling with the forehead on the floor and
the hands outstretched, or lying fully prostratetba floor, again with the hands outstretched.
Sitting only took placen betweenthe prayers and the singing of the psalms, thatlusing the

interludes. That God arrived as he did, when he tdicates that the apostles were caught
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completely unawares: they were not, at the tirpeying* The subsequent miraculous
manifestation was the visible, hovering sheet-lilkene, having an outward appearance of fire,
which then parted to rest on each apostle indivigugerse three). The manifestatigipOnoov
avtotg (“appeared tothent), the referent toavtotg (“them”) being yet agaimdv gvoeka
dmootohwv (“the eleven apostles”) plus Matthias of 1:26. Afidally we must consider
¢niodnoov mavieg vevpatog aylov (“they were filled with the Holy Spirit”) andjpEovto
Mgty €tépoaig yhwooorg (“they began to speak in other languages”). The thirdquemplural
pronouns implicit in the verbstley were filled” and they began to speak” are grammatically
dependant ondv £vdeka dmootolwv (“the eleven apostles”) plus Matthias of 1:26 fimaing as

the antecedent!

There werdhree supernatural “signs” that concentrated aroundeleently reconstituted “Twelve”
as a group: theoundof a violent windstorm; theisible manifestation of a hovering sheet of flame,
which then divided and rested over each apostleitheaally; and the manifestation of unlearned
(albeit recognizable) human languages, which begalpe spokenby each apostle, individually.
Should we reflect on the Old Testament witnessyweld discover that it is replete with examples
of God’s Spirit being likened to both fire and wjnghich was sometimes accompanied by a
voiceX We note that what occurred at the Christian Pestelore a very striking resemblance to
the events that Jewish tradition understood toekeht the giving of the Law at Sinai: a miracle of
hearing followed by a miracle o$eeing followed by a miracle oépeaking But what parallels do
we find when we compare all of this to what is mlad by Revivalists for themselves? The short
answer is simple: none! To begin with, the purpiasehe historical baptism with the Spirit was to
focus attention on the baptizer: Jesus Christ asiew” Law Giver, and on the baptized, the re-
formed Twelve Apostles as representatives of thew nisrael re-constituted by God through the
Son. The “baptism” itself served to separate astirdjuish theapostlesas specially commissioned
representatives of the ascended Messiah, “empoiviresdervice to perform his work. By contrast
Revivalists believe the “personal Pentecost” toalierthe entry point to salvation, a point
completely at odds with the situation facing thesifes! The focus, therefore, has altogether ghifte
away from Jesus Christ, and towards the individe@vivalist. The focus has altogether shifted
away from the special commission given to the desstand towards the general entry of a
“believer” into “Christian” service. And the thremrporate audio-visual miracles of Pentecost are
completely absent from the individual “Pentecodtthe Revivalist. There is no sound of a violent
wind that “falls” and fills the Revivalist meetinglace. There is no visible sheet-like flame that
divides and rests on the Revivalist. And the meaifl unlearned, authenticated human languages is

substituted for an incomprehensible, syllabifiedbgrish that is claimed, and then without a shred
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of proof, to comprise authentic languadedhere isno miracle ofhearing there isno miracle of
seeing and there is10 miracle ofspeaking But perhaps most telling of all is that the Raiist is
usually “frantically” engaged in activities that kgecompletely absent when the Spirit was given at
the historic Pentecost: “prayer” and “seeking” (atly, the repetition of a very few words in the
hope that the individual's language changes. Irmottords the Revivalist’s is oftenlearnedand
practiced behavior, more than it is a strictly supernategberience). In complete contrast to the
situation faced by the original apostles, moderuiRaists specifically seek after a siinand they
do so with considerable “muttering”. Put plainlyetRevivalist “experience” parts companyeath

andeverypoint from the biblical record under review.

The effect of the miracles

®Now there were dwelling in Jerusalem Jews, devaut from every nation under heavéAnd at
this sound the multitude came together, and theag Wewildered, because each one heard them
speaking in his own languageAnd they were amazed and wondered, saying, “Areatidhese
who are speaking Galilean§And how is it that we hear, each of us in his oative language?
Parthians and Medes and Elamites and residents egddotamia, Judea and Cappadocia, Pontus
and Asia,** Phrygia and Pamphylia, Egypt and the parts of Libgdonging to Cyrene, and visitors
from Rome, both Jews and proselyteés;retans and Arabians, we hear them telling in oumo
tongues the mighty works of God®And all were amazed and perplexed, saying to omthan,

“What does this mean?**But others mocking said, “They are filled with neime.”

The crowds that formed at the Jerusalem Templenamméssed the events of that morning divided
into two distinct andspecific groups. First were the Judean Jews, thdse were natives of
Palestine; second were those from the DiasBofthe forced ‘Dispersion’), men and women who
had traveled from elsewhere in order to celebtaeféasts of Passover and Pentecost. The native
Jews spoke Aramaic and Greek. The foreigners hagbkGand the various languages of their
respective homelands. Luke records the effect upenJewish visitors of them identifying the
substanceof the apostle’s inspired speech. That is, okfiresenting the range of languages and
dialects spoken by Jews scattered throughout thevikrworld. In effect God had representatively
re-gathered the “Twelve Tribes” of Israel to Jetesg so that “all Israel” would witness the
confirmation of the “new Law” under Jesus Christisl for this very reason that the language of
Juded™ numbered among the “foreign tongues” miraculouspyoken, a point very often

overlooked by many when the passage is read. Thiealty, God brought together Old Covenant
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Israel (the former “Twelve”) in the City of Promiséo bear witness to the forming of New

Covenant Israel, representatively constituted u(ttherlatter “Twelve”) Apostles of Christ.

Naturally, the events that had just occurred caugett a stir! All present likely as not knew the
tradition as recorded by Philo of the events ttatoepanied the giving of the Law by God to
Moses to Israel at Sinai. But, in spite of thisita® of the locals saw fit to challenge the wofk o

God by accusing the apostles of public drunken#éss!

14 But Peter, standing with the elevdifted up his voice and addressed them, “Menwfeh and

all who dwell in Jerusalem, let this be known ta,yand give ear to my wordS.For these meare
not drunk, as you suppose, since it is only thelthour of the day®but this is what was spoken
by the prophet Joel’‘And in the last days it shall be, God declares,

that | will pour out my Spirit upon all flesh,

and your sons and your daughters shall prophesy,

and your young men shall see visions,

and your old men shall dream dream¥yea, and on my menservants and my maidservants

in those days

| will pour out my Spirit; and they shall prophe$yAnd | will show wonders in the heaven

above and signs on the earth beneath,

blood, and fire, and vapor of smok&the sun shall be turned into darkness

and the moon into blood,

before the day of the Lord comes,

the great and manifest da§’: And it shall be that whoever calls on the namehef ltord

shall be saved.’

Peter stood up, Luke again emphasizing the “Twelaatl began to reason with his fellow Jews. He
did so by appealing to their Jewish Scriptures, it Jewish Messianic expectations. And Luke
in recording the events that took place, again veayefully reinforced the fact of the signs
surrounding the apostles alone. Consider, firgtllofhe Jews had identified that the men who were
speaking the “tongues” wewdl Galileans(see 2:7). Given that Jesus’ wider number of kel
included Judeans and otheon-Galileans, clearly the reference cannot be to tH&yncontrastall

of the surviving apostlesvere Galilean. Second, the plural demonstrative pronetmot
(translated, “these men” in verse 15), has asnitscadentolg £vdeka (“the eleven” of verse 14):

anexplicitreference to the apostles!

But what are we to take of Peter’s very “loose” @gion from Joel? To begin with, it is important
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to realize that Peter was quoting from (Besek version (the so-calle@eptuagint of the book
rather than from the Hebrew. This was no doubmimb@al, as it was the Greek Old Testament that
served as the Scriptures for Jews of the Diaspwenghey could no longer understand Hebrew.
Second, Peter explained the phenomena as beirglfiiment of Joel 2:28-32 as it appears in the
Septuagint, which corresponds to 3:1-5 in the xemkHebrew text. The discovery of the Dead Sea
Scrolls (DSS) in the mid twentieth century broughlight a form of biblical interpretation common
among Jews during the first centupesher(from D, “to interpret”). Two aspects tpesherare
important to grasp: first, that such attempted xplan the fulfilment of biblical passages in
contemporaryevents, and second, thashemlaced emphasis on fulfillmemtithout attempting to
exegete theletailsof the biblical prophecy that it sought to “integpy. In other words, we should
think of pesheras being “big-picture” interpretation. And we kndhat Petemwas engaging in

peshemiven that he used the standpeshericformula,“this is that”, to preface what followed.

Peter’s quoting the prophet Joel seems, at fitgtHhlto be a little odd. The context of the passage
related to the closing of the age that would ushehe long-anticipated “Day of Yahweh”. The
Jews believed that this apocalyptic event wouldlsesel vindicated before the nations, whilst the
gentiles were to be cast-down and humbled. Imptytathe very same theme formed the basis for
Jesus’ message, as it related to the dawning ofaperalyptic “Kingdom of God” (or the
corresponding “Kingdom of Heaven” of Matthew’s gebp The two perspectives, however, were
considerably different. To the Jews, the apocalypas to be a time of foreboding, of gloom,
darkness and judgment. But to Jesus it signified gktended grace and mercy of God towards
humanity. To Jesus the time expressed yet a fuogeortunity for repentangarior to the eventual
Consummation. And received Jewish prophesy hadanell that Israel, the nation, would play a

significant role in this coming to pass.

Xlvi

The great prophet Moses had prayed that Covenaael lwould become ‘@ation of prophets™.
God had destined Israel to bélight to the Gentiles™". Joel simply developed this theme, and
prophesied of the time when God’s Spirit would @sall of the covenant people. Therefore, from
a Jewish perspective Pentecas30 was the fulfilment of a long-standing covenprdmise made
by God to his chosen people, Israel. And it wastlos reason that representatives fraththe

tribes, both Judean and Dispersion, were presehedeast.
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Peter’s proclamation

2«Men of Israel, hear these words: Jesus of Nazaratman attested to you by God with mighty
works and wonders and signs which God did throughih your midst, as you yourselves know—
Zthis Jesus, delivered up according to the defiplan and foreknowledge of God, you crucified
and killed by the hands of lawless m&mBut God raised him up, having loosed the pangsafd
because it was not possible for him to be held.5yFor David says concerning him,
‘I saw the Lord always before me, for he is at rght hand that | may not be shakef;
therefore my heart was glad, and my tongue rejgiceareover my flesh will dwell in hop€.
For thou wilt not abandon my soul to Hades, nortkst Holy One see corruptiof® Thou hast

made known to me the ways of life; thou wilt ma&euth of gladness with thy presence.’

29«Brethren, | may say to you confidently of the ji@tch David that he both died and was buried,
and his tomb is with us to this d&Being therefore a prophet, and knowing that God &adrn
with an oath to him that he would set one of hiscédadants upon his thron#,he foresaw and
spoke of the resurrection of the Christ, that hes wat abandoned to Hades, nor did his flesh see
corruption.** This Jesus God raised up, and of that we all ateegises>°Being therefore exalted
at the right hand of God, and having received ftbm Father the promise of the Holy Spirit, he has
poured out this which you see and he¥rFor David did not ascend into the heavens; but he
himself says,
‘The Lord said to my Lord, Sit at my right haridfill | make thy enemies a stool for thy
feet.’ *® Let all the house of Israel therefore know asswyrebht God has made him both

Lord and Christ, this Jesus whom you crucified.”

Having explained to the assembled crowd the prapls&gnificance of the various manifestations
via reference to the well-known apocalyptic passagéhe prophecy of Joel, Peter directed the
attention of his audience squarely towards Jesusd's@ppointed Messiah, the one who was both
the cause of, and agent for, the fulfillment of pnemises that had unfolded before their eyes!rPete
guoted Psalm 16:8-11 and 110:1 in the Greek Oldameant, to establish the superiordly Jesus,
one who many had thought very poorly of, over Kibgvid, who was highly esteemed by all.
Further, Peter asserted that David was simply a, mwach as a man he died, he was buried, and yet
he too awaits the eventual resurrection to lifdwail men. But Jesus, whilst being in every respect
also a man, was at the same time so much more ndenahe lived, and died, but as God’s Messiah
he was not destined for physical decay. As God'sdéd he rose again to life, and what they had

just witnessed was the external vindication of thégm!
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The effect of Peter’s proclamation

To note that Peter’s audience was in a state ¢ditagn and psychological turmoil would almost be
redundant. Everyone had heard of Jesus of Nazaaethmany had no doubt witnessed both his
triumphal entry into Jerusalem and his debasedutisgcon a Roman cross a week later. However
most had considered him at the time to be, at keeshisguided fool; at worst, a demonized
deceiver. The visiting Jews no doubt also knewhefiarious rumors that were circulating about his
body not being in its tomb. But now these same hshbecomeyewitnesset® an event that bore
too many striking parallels to the giving of thew_at Mount Sinai to be simple coincidence. And
as eyewitnesses they were obligated under Jewishthaender something of a verdict as to its
cause. Suddenly they had received an explanatiom fineir own Scriptures that made perfect sense

in light of the events of the past seven weeks.

3" Now whenthey heard thisthey were cut to the heart, and said Reter and the rest of the
apostles, “Brethren, what shallwe do?” * And Peter said to them, “Repent, and be baptizedyev
one of you in the name of Jesus Christ for theiergess of your sins; and you shall receive the gif
of the Holy Spirit>°*For the promise is to you and to your children aadll that are far off, every

one whom the Lord our God calls to him.”

Acts chapter two verses 37 and 38 forms the thémband doctrinal fulcrum around whicl
Revivalist belief pivots. Revivalism claims thatrse 38 provides sure and ample evidence that one
must (a) repent, (b) be baptized py.full immersion in watgr and (c) receive the Holy Spirit
[...with the Bible evidence of speaking in tondiesrder to be “saved™". Of course, in claiming
this Revivalists are expanding upon what Acts 2a@Bually states by including elements of
interpretativecommentary, commentary that then is credited with duthority of Scripture itself!
However, a reading of the passage immediately dstraies thahothing presents of baptism as
mandatedexclusivelyby “full immersiod™”, or that “speaking in tongues” is the supposedb!®
evidence” of having received the Holy Spirit. Oedk issues the text itself is completely silene Th
overall result, somewhat curiously, is that theirentnatter becomes framed in such a way as to
make it a “one-two-three step process”, one thahaoughly dependant upon human effort to
achieve what is clearly intended to be a spiritwgcome. In short, the Revivalist reading of Acts
2:38 inescapably leads to a theologyalvation by human worksather than the biblical model of

humans as the passive recipients of God’s actizeggr



18
Given the importance of the above two verses toivRést dogma, it becomes necessary to

consider in some detail what is presented bothetiadly and theologically.

To begin with, Peter’s proclamation concerninggleson of Christ within the acts of God had been
effective. His fellow Jews had begun to realize émormity of the Passover-Pentecost chain of
events, and what they signified—both for Israeliorally, and for them spiritually. And it is
necessary at this point to understand that Jevisvieel themselves to be in a right relationship with
God by virtue of them being born Jews, or by becmgmlewish through following the path of the
proselyte and converting to Judaism with all thathsentailel Consequently, and contrary to the
Revivalist misunderstanding, Acts 2:37 was the response of Jewish men desiring to “convert”.
After all, they werealready Jewish and, therefore, had needto “convert”. What we witness
recorded in verse thirty-seven is the cry of memwwiere in fear for theiives and for theimation
Spiritual salvation was the furthest thought frdra iinds of men who believed themselves already
saved by virtue of their Jewish-ness. To the copttaey were in mortal fear of God’s immediate
judgment falling upon them and Israel. And suctear fwas well-founded, their history being a

testament to the overwhelming of the Jewish nagiuh State when it departed from God's l'aw

Although it is probably unnecessary at this poive, will again demonstrate from the text that the
supernatural effects of Pentecost wérited to the “Twelve”. Verse 37 clearly distinguishes
between the Jews who gathered for Pentecost, anshthller apostolic group. In point of fact, the
former group very clearly enquired of the lattet@svhat was necessary—there beimagmention

at all of a larger group of Jesus’ followers bemgsent at the time. Consider, had the “signs”
involved the entire 120 Christian disciples, inestvords, had all of Jesus’ followers enjoyed the
manifestations of Pentecost rather than simplyeffects, then it is quite reasonable to infer that
guestion, “what shall we do” would have been posedther members of the Christian band

besides the “Twelve”. But as the passage cleadigcates, such wasotthe case (see verse 37).

And what was Peter’s response? He no doubt paosedrhioment to survey the frantic crowd, and
pastorally his heart moved. Peter’s passionateeapdessive command was simplepent!” The
inflected Greek worgietavonooate invokes the concept of turnifigpm somethingo something (in
this instance, tsomeong it speaks to the theological concept that weoeiase with the word
“conversion”. Peter had commanded—he used an irtiperathe assembled masses to convert
from their national sin of racial pride and supgtyp and from the stubbornness that resulted, to
turn towards Jesus so as to embrace the Onewdsdsrael’s anticipated Messiah, consequently
their Lord, and their all-too willing Savior. Petisen spoke a further command: the imperatiwve,
baptized!” (Baptiobntw in Greek). The rhetorical effect of the subsequemhmand—baptism—

would have been very keenly felt by his audienoesiimple terms Peter was declaring that they,
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although being Jews, were as far from God as wsseGentiles; consequently, they needed to
humble themselves aftersamilar fashion as the Gentile proselyte to Judaism irotd enter into

God’s New Covenant promises. Being a Jew simplynwasough!

Grammatically, theprinciple clausesn the construction that we find in verse 38 ave:t*...and
Peter said to them, ‘repent and be baptizedthd,”“...and you shall receive the gift of the Holy
Spirit”. Importantly, principle clauses serve to distinguisihain ideas” from “related or
subordinate ideas”, which are then expressed dad#vice ofsubordinate clauseshe principle

and subordinate clauses of verse 38, graphicgliesented, are thus:

—— “and Peter said to thenrepent / and be baptised’”
|

‘_,“every one of you in the name of Jesus Christ—;

“for the forgiveness of your sins” |

> “andyou shall receive the gift[of] the Holy Spirit""”

The above distinction becomes more apparent whenconsiders the shift from second person
plural to third person singular forms, then baclségond person plural in the Greek text. The shift
serves to place emphasis on the fact that thewageof the Holy Spirit is dependannly upon
repentance; but further, that repentance remasdietrigger for baptism. The two are intimately
tied, but in a “cause-effect” relationship. Thaptiem extends teveryonenho repents, undertaken
in the nameof Jesus Christ, indicates that what is in viewhis public transferal of “ownership”
from self to JesUS. One consequence of this transferal is the forgiss of sins. Accordingly, it is
not the physical action of baptism that leads ®ftirgiveness of sins, so much as the transferal of
ownership that the action describes. In simple sertine “main ideas” of verse 38 are: that upon
repenting (and submitting to baptismdansequencef repentance), the promised gift of the Holy
Spirit occurs. The “related ideas” involve the “Whand “why” statements. When we review the
Greek text according to the canons of that langaagrfammar, we note a far greater level of clarity
is present than generally occurs when working amgfation. As has already been identified, the
inflected form of the Greek word “repent” occurriimgverse thirty-eight igetavonoate. When we
conjugate this verb, we discover that it appearshim 2 person, aorist aspect, active voice,
imperative mood, and plural number. TB¥ personsimply relates to the fact of the audience

whom Peter addresses, and from his perspective. thbaverb isaorist expresses that the action
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(i.e. therepentance occurs without further limitation or implicatioas to its completion. And
because “repent” is in thactive voice the subjects Peter addressed—the Jews—are in @ind
course, that the verb appears as a Gieglerativeidentifies it as @ommandather than as simply
a request. The subsequent verb, “be baptizedBoistiodrtw, which is the % person, aorist,
passive and imperative singular inflection of ttendard verb “to baptize”. TH& personelement
again identifies that Peter is the speaker, agatinduishing him from the subjects of his address.
Peter was telling his audience th&tdidn’t require baptism; however, thdid. And again we note
that the verb isorist and again that the moodimmperative The important difference, the crucial
distinction in this instance, is that the verb agppedn thepassive voiceThis indicates two things.
First that the Jews ate submitto the action of being baptized by others. Jewisiselyte baptism,
by contrast, was an action that one undertook dineBeere was no “baptist”; the proselyte
functioned as both “baptizer” and “candidate”. Set;ahat Peter didot use the anticipatealctive
voice form: “baptize yourselves”, demonstrates tlram his perspective baptism wast co-
ordinate with repentance as beifumpndamentally necessaiy order to receive the gift of God’s
Holy Spirit. To Peter’s thinking, being baptizedaisd remainsubordinateto repentance, and this
fact presents yeanother dilemma to Revivalist doctrine and practice. Acting to Peter’s
teaching, onecannot submit to baptism unless one wakeady repentant, and therefore, had
alreadyreceived the effectual ministry of God’s Spirittine mystery of conversion! According to
Peter, baptism remains the prerogat¥éelievers; it isnot part of a “process” that somehow turns

oneinto a believe¥.

But what of the all-important gift of God’s Holy Big? The conjugation of the verb “you shall
receive”, or\ijupecBe, appears in the"2person, future aspect, middle voice, and indieathood.
Thefuture aspecpoints to the action or state, in this casedtieial receivingof God’s Holy Spirit,
as taking place at an undetermined point in tharéufrom the perspective of Peter as he was
speaking to his audience. In other words, his eameuld receive the Spirit at some poafter
Peter had explained the “ground-rules” to them.tTha verb is in theniddle voiceidentifies that
the repentant Jewsould act for their own benefit byeceivingthe Holy Spirit as God and Jesus
offers him. However they couldbt coerceor in any waypre-emptthe giving of the Spirit. In other
words according to Luke’s record of Peter’s speéuére is absolutelgo possibility that the Jews
could somehowseek” for the Holy Spirit. Let us be clear on tlgeint: the universal Revivalist
practice of “seeking” for the Holy Spirit is simphpot biblical! And finally, theindicative mood
clinches the point, qualifying th&uture aspect of receiving the Holy Spirit by indicatitigat
receiving him is amctual factwhen one repents (and is baptized), and neinarealizedcondition,

a possibility or simply awish". The Jews that heard Peter preach and adted appropriately

thorough repenting (and through being baptized)lccdae assuredthat theyhad received the
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promised Holy Spirit, because thegd repented, and théyad submitted to being baptized!

In summary, the biblical relationship between reproe/belief, baptism and the Spirit might
appearat first glance to be a little more complex thiaa simplistic “one-two-three” of Revivalism.
We should expect this to be the case, given theptmoof issues that combines to form Christian
salvation. However, what we can affirm very sim@ythis: a person whbasrepented, antias

been baptizedasreceived the gift that is God’s Holy Spirit. Onstiissue Peter is perfectly clear.

The localized results of Peter’'s Pentecost sermon

*1 S0 those who received his word were baptized, hedetwere added that day about three
thousand souls?? And they devoted themselves to the apostles’ tegcimd fellowship, to the
breaking of bread and the prayeféAnd fear came upon every soul; and many wonderssiyms
were done through the apostl€é.And all who believed were together and had all gkinin
common:*and they sold their possessions and goods andHiigéd them to all, as any had need.
“6 And day by day, attending the temple together amelking bread in their homes, they partook of
food with glad and generous heart5praising God and having favor with all the peophad the
Lord added to their number day by day those whaweing saved.

The immediate effect of Peter's Pentecost sermas impressive—approximately three thousand
Jews responded positively to the message that dessuishe Christ. In other words, thagcepted
(or “received”) Peter’s testimony concerning Christ: tHeglieved” in Jesu¥'. As a consequence
of their believing, the three thousand then suleditb the outward rite of Christian identification—
baptism—and so were numbered inclusively with J&3usst’s original followers. It is important

to acknowledge that Luke provideso record of a replication of the previously desadibe
“Pentecostal” phenomena taking place. The muchteauf@nd supposed) “Pentecostal experience”
wascompletely lackingvith respect to the 3000 Christian converts. QYetire significance of the
supposed “experience” differed between Luke andvaésm®" |

To conclude this, the first of the four “Holy Spirblocks within Acts, and in keeping with Luke’s
general theme regarding the centrality of the dgestithin the Acts narrative, we note verse 42:

“...they devoted themselves to the apostles’ teachkand fellowship.” The position of
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representative authority, entrusted by Jesus teral band of twelve apostles, remains clearly in

focus.

Philip and Samaria (Acts 8)

® Philip went down to a city of Samaria, and proclainto them the Christ.And the multitudes
with one accord gave heed to what was said by ghiihen they heard him and saw the signs
which he did! For unclean spirits came out of many who were psss# crying with a loud voice;

and many who were paralyzed or lame were hedlgd.there was much joy in that city.

For the first five years of the Christian Churckigstence, mission with the preaching of the gospel
had been limited only to those who wdudly Jewish; those who shared in the covenant promises
made by God to Abraham. This, of course, was irpikeewith the Jewish understanding of the
significance of Pentecost—it being the fulfillmarit Jewish covenant promises made by God to
Jews. However, the martyrdom of Stephen at the dafc religious mob set in train a chain of
events that catapulted both Christian and messatyeaads from Jerusalem. Acts chapters seven
and eight record these events, and in doing soithiyduce us to one of the primary figures around

whom Luke crafted his narrative: Saul, later Patilfarsus.

Philip, a Hellenic Jewish Christian introduced ® in chapter six as one of the original “proto-
Deacons” of the Jerusalem church, was among thdse left Jerusalem after the death of
Stepheff. For reasons known only to him and God, he choséstt a city in Samarfa Although
the city is not named in Luke’s account, Churchdittan indicates that it was probably either
Sebaste or Gitta

Verse five makes clear that the content of Philip‘eaching centered solely on the person and
ministry of Jesus Christ. In this respect, it wadifferent to the content of Peter’s preachinghi®
Jewish faithful at Pentecost; albeit that Philigigdience consisted of racially and religiously
suspect “half-Jews”. And, as was the case withrHate years earlier, Philip’s proclamation that
Jesus was the much anticipated Christ struck adcivith his audience. Luke advises us that the
Samaritans paid heed to Philip’s message abousClas it was being confirmed by thgueta
(“signs”) that theyBAiémerv (“saw”) Philip perform. These two Greek words aéte suggestive.
First, onueta, the standard Greek term used to describe porntmiraculous” significance,
appears 13 times in Acts. Eleven of these occuesmppear up to 8:¥3 Second, the present

tense infinitive SAémerv, clearly marks out the “signs” as perceived bic8yr visual means. They
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were clearly and concretebbservable The question that begs asking is this: what \nasiature
of the “signs” that Philip performed to validates preaching of Jesus as the Christ? According to
Luke, they were (1) the casting of demons out ohynand (2) the healing of the paralyzed and
lame. With respect to the former, Revivalists asla do not brook much faith in the existence of
malevolent, supernatural, spiritual beings catlechon&™. Consequently, they dismiss out-of-hand
a subject about which considerable mention occarshe New Testament witness, including
testimony from the very lips of Jesus Christ hirhdeterestingly, the Greekvevuota dkddapta
(“unclean spirits”) occurs 23 times in the Christidlew Testament, six timemore than does
Aakely yAwooaug (“speaking in tongues™” But in addition to him casting out demons (realhd
truly), Philip healedmany who were either paralyzed or lame. So we motehilip’s actions at
Samaria, the outworking of Jesesiginal commission to the “Twelvé”. What was the end result?
Considerable joy!

°But there was a man named Simon who had previpuabtticed magic in the city and amazed the
nation of Samaria, saying that he himself was samglyreat.'® They all gave heed to him, from
the least to the greatest, saying, “This man ig fimwver of God which is called Great:* And they
gave heed to him, because for a long time he haazaththem with his magit? But when they
believed Philip as he preached good news aboukitigdom of God and the name of Jesus Christ,
they were baptized, both men and wonf&Bven Simon himself believed, and after being begbtiz

he continued with Philip. And seeing signs and gmi@acles performed, he was amazed.

Almost immediately, Luke introduces us to Simon—eavidh man whom he describes as being
formerly a practitioner of the magic arts—and by virtuembiich, Simon had successfully deceived
the population of the city. The Gregkoimfipyxev woryevwyv, (“had been practicing magic”) clearly
identifies that Simon wagreviousto coming into contact with Philip, something ofvall-known
sorcerer. That Philip so influenced such a localébrity” as Simon must surely have added to his
reputation, throughout Samaria, of being a poweCfulistian preacher.

Verse 12 is fundamental to Luke’s purposes in Attsere we read, “.but when they believed
Philip as he preached good news about the kingdoBod and the name of Jesus Christ, they were
baptized, both men and womeiThe message about Jesus as the Christ, the “gausl as Luke
records it, issvoyyeMCw in Greek, and means to make known God's messagalwdtion with
authority andpower It is something of a rare expression in the Gidelw Testament; Luke used it
only once, elsewhefd. Importantly,edoyyehZo is also a cognate to the Greek word from which

we derive the English term “gospel”, which addsitto theological significance in our present
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context. In any respect, Luke then calls this mgssdoout Jesus as the Christ the message about the
Kingdom of Godtself, thereby identifying the relationship besmethe two ideas. Previously, some
Jews had largely viewed Jesus as the “messenges’Lnke presents him as being, effectively and
fundamentally, part and parcel of the very substant the “message” itself! Of note, the
expression, “believing in the name of Jesus”, gitl@ncontext already exposed via the underlying
Greek idiom, refers to responding appropriatelyhi® power and authority, and occurs as such
several times in the book of A&. And that Philip was successful in his effortegaching the
gospel—the message about Jesus as the Christjngsherthe irrupting Kingdom of God—had
tangible results. A large number of people pladesrfaith in Jesus, consequently, they submitted
to baptism, including SiméH". It seems clear that Luke intended for his remdernote the
obvious parallel to the results of Peter’'s preaghim Acts 2: Christian preaching leading to

repentance and baptism, leading to conversion aivdtsn.

Towards the beginning of this essay the statemastmade’This rhetorical feature indicates that
Luke intended to demonstrate both comparison andtrast between the four ‘Holy Spirit’
passages...¥We have considered a comparison between the atscollActs 2 and Acts 8; we must
now honestly tackle a significant contrast: thepsusion by God in giving the Holy Spirit to the

Samaritans.

“Now when the apostles at Jerusalem heard that Sarhad received the word of God, they sent
to them Peter and Johf who came down and prayed for them that they migteive the Holy
Spirit; **for it had not yet fallen on any of them, but they only been baptized in the name of the

Lord Jesus*’ Then they laid their hands on them and they redeiive Holy Spirit®

Luke is very clear thadlthoughthe Samaritanbad believed the message about Jesiikhiough
Philip had baptized them as a consequence of their belie@ndalthoughthey had experienced
great joy, theyhad notyet received the Holy Spirit! This is, of itselfiite remarkable, given that
Luke uses precisely the same language elsewheketénto present very clear demonstrations of
salvation taking place! The situation with resgedPhilip and the Samaritans simply does not seem
to fit the “normal” pattern, and this provides usthwsomething of ahint concerning Luke’s

purposes.

In order to make sense of the exceptional circuncet® that took place at Samaria, we must
seriously reflect upon Luke’s stated and impliedpoges and emphases in writing Acts. We will
then remember that Luke recorded Christ's commmsgof his apostles in 1:8,..but you shall

receive power when the Holy Spirit has come ugom; and you shall be my witnesses in
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Jerusalem and inall Judea and Samaria and to the end of the earthNoting this, we will also
recall how clearly Luke’s unfolding history demaraged theseery sameapostles discharging their
commission with uniqupowerandauthority. With chapter eight, the record has moved beybed t
racially and religiously “safe” confines of Jerumal and Judea, to the very heart of Samaria itself.
Philip was in “questionable” territory, and duehis preaching, that is to say due to God calliimg
to function along similar lines to thariginal apostleswhen commissioned by Jesus originally, it
became necessary fahe apostlesto demonstrateheir unique power, to assert their unique
authority as the uniquevitnesse®f Jesus Christ. But this should not prompt ugi¢av the situation
in Samaria as being a rejection of the apostlekaity, or as a challenge to them. To the contrary
Philip realized that God hadot given the Spirit (Luke does not tell b®w Philip knew this);
consequently he sought the apostles’ help. For gt the apostolic group dispatched two of the
“pillar” apostles, Peter and John, their presenu r@sponse providing a concrete endorsement of

Philip’s work, confirming that hepo, was an instrument of God.

It was when Peter and John laid their hands orStmaaritan Christians that they, at last, received
the promised seal of God’s Holy Spirit. That Gogarted his Spirit, and then via thandsof the

two apostles, is significant. In this instance sthimg unique had occurred: the Lord graciously
extended his Word to a people who warmly receitedut who were a people that existaaside

of the immediate and recognized boundaries of etlanael. In chapter two we read how the Holy
Spirit descended in power on the “Twelve eashatologicalepresentatives of the original tribes of
Israel. And that after this, a further 3000 memizérthe Jewish nation were converted. On that day
God gave the Holy Spirit in a whollsovereigrfashion, in accordance with his intended purposes.
In Samaria, however, Philip had delivered the Wafrthe Lord to “half-Jews”, to those whatght

to enjoy the Jewish covenant promises was doubfiesus Christ had formerly delegated the
authority to ratify the inclusion of diverse andstitict people groups into the New Covenant
community to his apostl&%. Consequently, it required them to confirm thelision of the
Samaritans—God imparting the Holy Spitd the Samaritanshrough the apostles—at such a
pivotal time in Church history. This done, dewish Christian could ever again reject or deny

Samaritan believers full and unfettered Christelfofvship.

That what took place at Samaria wasusualis clear. Consequently, weannotapproach chapter
eight as if it described the supposedly “normaldichof-events with respect to salvation. Consider,
from Luke’s perspective the Samaritans were “sayewr to the arrival of Peter and John. Luke’s
chosen expressions and style makes this plain. iHenvthe overall witness of Scripture assures us
that it is the reception of God’s promised Spiritigh “guarantees” salvation as an eternal fact.

There remains a tension between these two paraofectors that cannot be reconciled, it is
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simply another aspect of the overall “mystery” tisagalvation.

8 Now when Simon saw that the Spirit was given thuche laying on of the apostles’ hands, he
offered them money’ saying, “Give me also this power, that any one dwm | lay my hands may
receive the Holy Spirit.2°But Peter said to him, “Your silver perish with ydecause you thought
you could obtain the gift of God with moné{¥ou have neither part nor lot in this matter, fouy
heart is not right before God? Repent therefore of this wickedness of yours, aag  the Lord
that, if possible, the intent of your heart mayfajiven you?*For | see that you are in the gall of
bitterness and in the bond of iniquity’ And Simon answered, “Pray for me to the Lord, that

nothing of what you have said may come upon me.”

Luke records that Simon Magus was a person who arlednafter supernatural power. Prior to
meeting Philip, he had attempted to gain as muchifmself through the practice of magic arts.
Later he had witnessed the evangelist casting emiotis and healing people of physical afflictions.
Finally, he had seen two of Christ’s apostles impamething altogether marvelous, something that
not evernthe miracle-worker Philip had the authority toeyihe obvious question is this: what did

Simon see?

The truth is that we really deot know given that Luke doe®ot say. In many respects, the answer
itself is not that important. Luke purposefully structured he€@unt specifically intending for his
readers to comprehend that: (1) Jesus of Nazarathtme promised Messiah. And, (2) that Jesus
commissioned, and empowered, his apostles to remprédsm post his ascension. Luke’s readers
could fully affirm that, (3) the apostles enjoyedumique authority and role within the Church.
Similarly, his readers could take comfort in theowedge that (4) what Jesus saiduld come to
passdid—the Holy Spirit descended at Pentecost, and tispejspread in accordance with Jesus’
prophecy in chapter one, verse eight. If Luke haeérided his readers to attributeparticular
“manifestation” with the infilling of God'’s Holy Spt, then it is probable he would have been more
forthcoming on the matter. Further, that he wowddenbeen more consistent in both his descriptions
and his choice of language between the various &pbaccounts. Rather than consistently telling
his readersvhat took place, Luke opted to tell thewhy. In short, Luke’s emphases waret the
same as are the Revivalist's emphases; consequtr@atter should not arrogantly superimpose

his pet views upon the former.

In summary, a question: did the Samaritans manifestRevivalist's much vaunted “unknown
tongues™? The clear response is that it doesninsaeall likely. First, of course, there remaine th

fact that the Revivalist’s so-called “salvation-expnce” departs a&verypoint from Luke’s records
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of both the original Christian Pentecost, and & Samaritan mission. Second is the reality that
manifestations remarkably similar to the Revivaligperhaps “Corinthidfi”) “unknown tongue”
were well-known throughout the contemporary Greco-Roman wWolldWhat set apart the
Corinthian Christians was not tHact of their “tongues” gift, rather, iterigin and itspurpose
Given his background, Simon Magus was not likelphave been “amaz&d” or impressed by so
pedestrian a “sign”, and certainly not when oneswers that he had previously witnessed the
casting out of demons and the healing of the ceighplVe need to reflect that all this took placa at
time and in a culture that literalgxplodedwith supernatural religious “signs”; something faore
provocative must have been in view than the Reigusl‘unknowntongue”. The end of the matter
is this: whilst one might surmise #itis, and another guess thiat, the fact remains that Luke was
completely silent on the matter. One thing, thoughclear. According to Luke, Simon Magus’
principle error was a preoccupation with “signs” and witlover”. This preoccupation distracted
him from giving sufficient attention to what was stomportant, theSavior. With Revivalists one

might ask: what, then, has changed?

The so-called Gentile Pentecost (Acts 10)

! At Caesarea there was a man named Cornelius, audentof what was known as the Italian
Cohort,? a devout man who feared God with all his househgédie alms liberally to the people,
and prayed constantly to GotiAbout the ninth hour of the day he saw clearly ivision an angel

of God coming in and saying to him, “Corneliué And he stared at him in terror, and said, “What
is it, Lord?” And he said to him, “Your prayers aydur alms have ascended as a memorial before
God.® And now send men to Joppa, and bring one Simonisvtalled Peter® he is lodging with
Simon, a tanner, whose house is by the seasfd¥len the angel who spoke to him had departed,
he called two of his servants and a devout solffiem among those that waited on hifrand

having related everything to them, he sent thedoppa.

The Christian Church, a community established agljated through the supernatural guiding of
the risen Jesus Christ, was in many respects, thahderusalem during the Feast of Pentecost in
AD30™" | For the first five years the Church’s mission Wasted to those of fully Jewish identity.
The New Covenant was perceived in terms of the@idenant promises made to the descendants
of Abraham; consequently, the gospel message itsaff understood, largely, in racial terms.
However, God ignited a spark through the preacluih@tephen. The result was that Hellenist

Jewish Christians endured an “exodus” from Jernsaknd in the person of Philip, from Judea
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altogether. Inap35, by God’s grace, the Christian gospel was conicated through Philip to a
racially and religiously suspect group—the Samastahe apostle Peter, the one whom Jesus had
previously called the “rock” around which he wouddild his Church®, was instrumental along
with John, in confirming the inclusion of the Saitar believers into the Christian community. To

this point, however, only Jews (albeit by the “ltest” definition) comprised Body of Christ.

The setting is Caesarea, the administrative capitahe Roman province of Judea; the year is
sometime aroundp40. With Acts chapter 10 Luke introduces his readeran important Roman
citizen—a Gentile—an officer in the Roman army kmoas Cornelius. We discover immediately
that Cornelius was: (1) a Roman, (2) a Centlifiarand surprisingly, (3) that he wasoepc kai
popovuevog Tov Oedv (“a devoutly religious man, one who feared theigbwiod”). Cornelius
was something of a living contradiction: he was atlb-hardened soldier—a member of the
occupying Roman force—and as such he represenv@gthingthat Jews living in Palestine during
the first century despised and detested! But iteggi this, he was a man many Jeespectedas a

he was one who devoutly feared and worshipped thed. Luke presents Cornelius as a man of

integrity, as one who supported the Jewish commumnivery practical terms.

In verse three Luke tells us that, being devoutin€lius kept the Jewish hours of prayer. And it
was while he was engaged in worship that God sehirh an angel with a mess&§é Having
received the message, Cornelimsnediatelydispatches emissaries to seek our Simon Peter. God

spoke and Cornelius acted.

Verses nine through 17 shift events to Peter gpaloghe interlude providing us with a description
of how God set about preparing him for the arrefaCornelius’ servants. Via an angelic visitation
and vision of his own, the Lord spoke to Peter eonitig the true status of spiritual purity,
contrasted as it was with the outward observanbas were part of the so-called “boundary-
markers” of Judaism. Through the vision, Peter cameealize that purity was an inward, or
spiritual matter, rather than strictly an outward religious one. Consequently, by the time
Cornelius’ Gentile servants approached where he staging, Peter, impulsive as ever, was

prepared to do something rather unexpected.

19 And while Peter was pondering the vision, the $paid to him, “Behold, three men are looking
for you.?°Rise and go down, and accompany them without tiesitdor | have sent them2* And
Peter went down to the men and said, “I am the yme are looking for; what is the reason for
your coming?”?? And they said, “Cornelius, a centurion, an uprigirtd God-fearing man, who is
well spoken of by the whole Jewish nation, wasctie by a holy angel to send for you to come to

his house, and to hear what you have to s&So he called them in to be his guests.
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The Holy Spirit prompted Peter to hospitality; memediately invited them to stay as his guests,
under his friend’s roof. Although Jewish traditialowed for a degree of interaction with ritually
impure Gentiles, iexpressly forbadéhem from co-habiting or sharing in mé4H. In other words,
by inviting the men into his friend’s house, Petemdered himself, his friend Simon, and Simon’s
house ritually unclean! Given that all Christianeresalso Jews, and given that they continued to
observe Jewish customs at this time, Peter's actiere particularly remarkable. God spoke, Peter
acted.

230) The next day he rose and went off with them, armdesof the brethren from Joppa
accompanied him?* And on the following day they entered Caesarea.n€lars was expecting
them and had called together his kinsmen and didseds. %> When Peter entered, Cornelius met
him and fell down at his feet and worshiped Hi*Rut Peter lifted him up, saying, “Stand up; | too
am a man.”?’ And as he talked with him, he went in and foundymzersons gathered®and he
said to them, “You yourselves know how unlawfid for a Jew to associate with or to visit any one
of another nation; but God has shown me that | &howot call any man common or uncledhSo

when | was sent for, | came without objection.K ten why you sent for me.”

Accompanied by an undisclosed number of local Jewilristians, Peter journeyed from Joppa to
Caesarea to meet with Cornelius. Obviously Petedl h@mnaged to placate his traveling
companions, as they would have been horrified &eter had rendered himself unclean, and
further, that he intended to visit with a Romariaaf. It is probable that Peter shared with theen th
substance of his vision, and his changing thinkamgthe matter: the traveling party, although

dubious, would have deferred to Peter due to hisistas the “senior” apostle.

Cornelius, for his part, showed the Christians asaterable honor by gathering his family and
close friends to hear them. Given that he had oty itonverted to Judaism—he was still a
Gentile—Cornelius’ close friends would have comgdioother military men and members of the
City’s ruling and social elite. It is probable thaany of them might possibly have shared his
respect towards the Jewish God, and by extendienlotal Jewish institutions. For their part, the
local Jewish leaders would have beemortified at the prospect of Cornelius receiving
representatives of the Christian schism to meét hitn. The very last thing that they would have
wanted was a shift in local (and powerful) favor agwfrom “orthodox” Judaism to the

“unorthodox” Jesus sect. However, given the Jevpsdoccupation with ritual purity, the local

Synagogue leaders would have absented themseloes diny intermingling taking place in

Cornelius’ house.
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Revivalists generally misunderstand the impactnidésl by verses 25 and 26, frequently applying
these verses as polemic against the sort of reaffectlied to religious leaders including the Roman
Catholic pop&“" . In actuality, Cornelius’ deferential actions westandard fare for the time and
culture. The termrpooekivnoev can mean “to offer worship to”, but it can alsoan€to pay
homage to someone of whom a favor is a&®&d Luke used the term in a dual sense: Cornelius
intended to show greaespecttowards Peter; Peter, however, was mindful that Host not
consider him to b&o “angelic” a messenger. However, the actions (aadeactions) of both men
were completely counter-cultural! A Roman Centuri@basinghimself before a Jewish fisherman;
the latter stooping toaise the former back to his feet! And upon fully entgriinto Cornelius’
house, Peter placed his host and his host's gasstase by remarking, that although it was not the
“done” thing for a Jew to comport with Gentiles,-mioe less thaod had shown him that there
was no “purity” barrier between Jews and non-Jdves dither party need be mindful of. Having
done as much, Peter then asked Cornelius why hesimadnoned him. Cornelius responded by
explaining the substance of his vision, ending wli statement,...now therefore we are all here

present in the sight of God, to hear all that yawénbeen commanded by the Lord”.

Peter and his Jewish-Christian traveling companifaced a very significant dilemma. It was
obvious that God had brought about the eventsgadp to the meeting in Cornelius’ house. In
spite of this Cornelius was a Gentile. Peter, lisyganions, and indeeadl who were part of the

Christian community traced their heritage back tgaaticular ethnic group—Jews—one that
understood the New Covenant to be the fulfilmehthe Old Covenant promises. And the Old
Covenant promises were for Jews! But Corneliusihaiiled Peter to share his beliefs concerning

Jesus with him, a Roman! What else could PeteiH#o8hared the gospel:

% And Peter opened his mouth and said: “Truly | péreethat God shows no partialit§® but in
every nation any one who fears him and does wheglg is acceptable to hin?® You know the
word which he sent to Israel, preaching good nefvgeace by Jesus Christ (he is Lord of alf),
the word which was proclaimed throughout all Judbaginning from Galilee after the baptism
which John preached®how God anointed Jesus of Nazareth with the Hoisit@md with power;
how he went about doing good and healing all thatenoppressed by the devil, for God was with
him. ** And we are witnesses to all that he did both indbentry of the Jews and in Jerusalem.
They put him to death by hanging him on a tf8®ut God raised him on the third day and made
him manifest® not to all the people but to us who were chosefbg as witnesses, who ate and
drank with him after he rose from the de&dAnd he commanded us to preach to the people, and to
testify that he is the one ordained by God to lalgguof the living and the deatf.To him all the

prophets bear witness that every one who beliavdsm receives forgiveness of sins through his
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name.”

The entire content of Peter's message dwelledesus Jesuswas the anticipated Chridtle was
the one whom God anointed with his eschatologigaiitSo proclaim salvationo all people And

he was the one crucified—and then by a Roman offielalit who later rose from the dead. In
Cornelius’ house we find the gospel, thiblical “salvation-message” presented. And, in reviewing
Peter'ssecondrecorded “gospel sermon”, the first being at Pevde we are struck by the fact that
the substance ha®t changed, nor has the emphasis during the courg® afitervening ten years.
The audience haddically changed; the message had remamexttlythe same. From a Revivalist
perspective, what Peter ditbt mention is equally as challenging as what he @iohsider, Peter
said nothing about repentance. Peter sawthing about baptism [..by full immersion in watér
And Peter saichothing about receiving the Holy Spirit [.with the “evidence” of speaking in
tongue$ Peter's messagdid not touch at a single pointvith what Revivalist’'s dogmatically
proclaim as being necessary in order to secureasaiv And in spite of Peter not preaching a

“proper” gospel (from a revivalist perspective) tlesults were staggering.

“ While Peter was still saying this, the Holy Spfetl on all who heard the word™ And the
believers from among the circumcised who came Rtter were amazed, because the gift of the
Holy Spirit had been poured out even on the Genfifédror they heard them speaking in tongues
and extolling God. Then Peter declaréd“Can any one forbid water for baptizing these peopl
who have received the Holy Spirit just as we hav&Znd he commanded them to be baptized in

the name of Jesus Christ.

Verse 44 clearly describes that Peter at@b “preaching” when something completelpexpected
took place. Peter's audience watsll listening to him preach when something completely
unexpectedoccurred. Not carefullynone of Peter's audience was “seekindlone of Peter’s
audience was prayingNoneof Peter’'s audience was sitting in a “baptism’ktaBut every one of
them was intently paying heed to the apostle whed @oured out his Spirit upon a Gentile
audience.God was active, th&entileswere passive recipients of the Spjriatnd theChristians
stood around open-mouthed! In Cornelius’ househwed see a repeat of what took place at
Pentecost a decade earlier. Tigod was active, théTwelve” apostleswere passive recipients of

the Spirit and it was thdewswho stood around open-mouthed!

The Jewish Christians who were present in Corneliagse recognized that Peter was preaching a
“gospel sermon”. However, in spite of this, theaetspecifically states that they weiEotnoov

(“famazed”) that God had poured out his Spirit. rehere several Greek terms that Luke might have



32
chosen to express the notion of “amazement” atpbist. But he opted for a word that mingled the
concepts of “astonishment” and “fear”, one spealfic used in religious language to denote the
outcome of miraculous evefftd. That the Jewish Christians anticipated that teeti®s would be
“saved” is clear: why else would Peter be preachliegus to them? But it is equally clear that they
did not anticipate them being recipients of the eschatoagHoly Spirit! “God ‘saves’
whomsoever he wills, but his Spirit remains wittadé#!” was an historic creed defining the Chosen

People throughout their history. Luke’s record jaesg the reason that Peter’'s associates knew that

God had given the Spirifjcovov Yoo oDT®V AOAOVUVTWV YAMOOOLS KOl UEYOAVVOVIWY TOV

0eov (“for they heard them speaking in foreign languaged praising Gadd). The two clauses are

co-ordinate in the Greek, and so comprise a siadfieity. The nominative feminine plural form of
the Greek word “language”, coupled with the staddarm of the verb “to speak” (in the current
example it is a participle), occurs in Mark 16:B&ts 2:4, 11; 10:46 and 19:6. This construction
describes the action of vocalizing in a structuredyanized andauthentic language, and it is
preciselythis that links the four Acts accounts with Mar&: 17! In choosing this form of Greek
construction, Luke identified that what took plaoe Cornelius’ house with respect to the
miraculous omen of “spoken languages” was ofséume substancas what transpired at Pentecost
with the “Twelve”. Peter, too, identified the comtien. He confirmedthese people ... have
received the Holy Spirit just as weve”. Peter makes the clear association between “thesse”
“we”, and links it to the reception of God’'s Spiitt an outwardly and inescapabbbvious
manne™. That the “these” refers to Cornelius, his housgtemd his guests, is clear from the
context. However, the identification of the “we” ot immediately clear, contextually. The
conjunctionwg, linked with the first person plural pronoujpeic, requires investigation in order to
identify the intended referent. This is necesshegcause Petdrad notlinked himself inclusively
(grammatically) to his Jewish-Christian companiams to this point. In effect, the “we” is
“hanging”. In reality, however, there exist onlydwwotential options. The first, the one accepted by
Revivalists, and that likely inferred by carelesaders of the English translation, is that Petzs
linking himself to his immediate companions. Howewube inference itself could take one of two
forms: generic or specific. If generic, then Pet@nsidered himself to be something ofeesemplar

for what occurred at Pentecost a decade earlispé€ific, then Peter intended his companions to be
includedin what took place at Pentecost. The alternativgitipn, the one that | believe has the
greater textual, grammatical and theological suppethat Peter was using a device referred to as
the “apostolic plural”. In effect, Peter’'s use béffirst person plural pronoun “we” encapsulated an
incorporates the experience of his eleven fellows#dps. We find this construction in use, for
example, by the author of First J8Hfi. That this form is what was intended by Peteuispsrted

by his earlier statement in verses 38 and‘3%ow God anointed Jesus of Nazareth with the Holy
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Spirit and with power; how _he/ent about doing good and healing all that wergregsed by the
devil, for God was with hirAnd weare witnesses to all that he dibth in the country of the Jews
and in Jerusalent’a direct reference to the subjects identifiedhapter one, verse eight. We know
from what Luke wrote earlier, that it was the afesstand they alone, who Jesus commissioned to
function as eyewitnesses to his ministry in Jemrsadnd Judea. Further, Luke himself specifically
constructed his Acts narrative around a “theologgostleship”. And further still, that Luke went
to pains to identify the “Twelve” as being the fecaround which the Pentecostal phenomena
revolved. In short, grammar, context and theolagydecisive in identifying precisely “who” Peter

had in mind.

Peter preached, God acted and the resultpea®ctly clearto the Jewish-Christians who found
themselves in the position of eyewitnesses to @&l event. However, up to this point, that is to
say, up to the point at which Gadwveda group of Gentiles; nothing whatsoever was magtio
about theparticular rite of initiation into the Christian community—bi@sm. It is onlyafter the
event of Christian conversion that Peter commarnttiatl this aspect of Christian discipleship be
undertaken. Interestingly, he did so in the fornaohallengeto his associate$can anyoneforbid
water for baptizing these people who have received Holy Spirit just as we haveRnd he
commanded them to be baptized in the name of J&stst. Then they asked him to remain for
some days.”Baptism functioned in a dual sense: first, as dheward expression of the inward
change that had taken place in the life of a beliem other words, it servedtlaeologicalfunction.
Second, and more importantly, however, wassti@al function. Baptism was the rite that extended
the benefits ofull table fellowshipwith the Christian community. It served to ideytihe recipient
with his Lord and with his Lord’s “Body” as a membiéx common”. In this respect it formed part
of Christian discipleship. Consequently, Peter'alieémging of his Jewish-Christian associates was
intentional: he was, representatively, daring thtenprohibit full fellowship and association with
Gentiles, given that their God had actEtisivelyandopenlyin breaking down the walls of social
and racial separation. All of this significancelast on Revivalists, given that their practice as t

mine Scripture with the intent of forcing the “gaxt fit their “whole”.

In summary, a close reading of the events recotldetiuke, with respect to Cornelius and his
householdyet againconclusively demonstrates that Revivalist dognma practiceparts company
completelywith what Scripture presents. In Acts 10 wendofind the Revivalist's “one-two-three”
“gospel” presented. We dwt find anyone“seeking” for God’s Holy Spirit. We doot find anyone
praying for God’s Holy Spirit. We dmot, in fact, find any mention of the Holy Spirit being
available taanyoneexcepting for Jesus Christ; or of baptism beingtioeedanywhereat all, prior

to the conversion of Peter’s audience! Quite pjaiAkts 10 isnotthe “this is that” of Revivalism.
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Paul and the Baptist's disciples at Ephesus (Act9)l

The final passage that we will consider in the g$salso the shortest of Luke’s four “Holy Spirit”
accounts. It comprises a scant seven verses iknligésh Bible, and in contrast to the previous
accounts, focuses on Paul rather than on Peterbdgn with it, it would be quite the
understatement to suggest that Paul’s call to bepostle, which Luke records for us in Acts
chapter nine, was challenged by many within therCidor the greater part of Paul’s life. In fact,
the apostle himself contrasts his appointmentab afithe prior “Twelve”, by referring to his cat
terms of a birth deliveretbut of seasoff*"” . And, although he may have thought of himself, in
some respects at least, as being the “least cdpalktles”, he was, in many respects, truly the
greatest. In terms of missionary fervor, sufferipgstoral concern, and literary output, Paul had fe
close equals. And, of course, Luke was a persdteai@gant to Paul later in his life and ministry. An
appreciation of this important feature goes a laag to properly discerning the meaning of several

key passages in the book—not the least of whicluiscurrent chapter.

We learn in Acts 18:24-26, that Apollos, a convertdexandrian Jew, someone well versed in the
Jewish Scriptures and in Greek rhetoric, had nenest briefly in Ephesus prior to Paul’s arriving

there. As verse 25 indicates, however, whilst Agllmessage was certainly orthodox, his
understanding was in some respects somewhat ddfidilost notably, this was so as concerned the

doctrine of baptisms.

*Now a Jew named Apollos, a native of Alexandrimeado Ephesus. He was an eloquent man,
well versed in the scripture$He had been instructed in the way of the Lord; haihg fervent in
spirit, he spoke and taught accurately the thingisoerning Jesus, though he knew only the baptism
of John.

It was the result of Apollos’ teaching, and spesifiy his less than adequate understanding of
baptism which Paul encountered when he arrived in thg. Tiis factor is necessary to properly

grasping the context of Paul's meeting with theetwve” former disciples of John the Baptist.

1While Apollos was at Corinth, Paul passed throug wpper country and came to Ephesus. There
he found some disciple$.And he said to them, “Did you receive the Holy Bpivhen you
believed?” And they said, “No, we have never evearth that there is a Holy Spirit.® And he
said, “Into what then were you baptized?” They sdiito John’s baptism.”* And Paul said,
“John baptized with the baptism of repentancejriglthe people to believe in the one who was to

come after him, that is, Jesus.On hearing this, they were baptized in the nami@i_ord Jesus.
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® And when Paul had laid his hands upon them, they ISgirit came on them; and they spoke with

tongues and prophesietThere were about twelve of them in all.

Revivalists reckon this account to be an exampie fillly supports their positions on baptism and
on speaking in tongues as the univessgh of having received the Spirit of God. Clearly tssay
thus far has challenged such a misunderstandind, an will become apparent shortly, the

particulars of Acts 19 similarly neither reflect the Revivaldoctrinenor the Revivalisexperience

Upon arriving at Ephesus Paul encountered a nuofogen who were styled as “disciples”. Luke
generally uses the common Greek plutabntag (“disciples”) to describe followers of Jesus
Christ. In this instance, however, the expresssosomewhat ambiguous. Does it refer to followers
of Jesus? Or does Luke have in mind former dissipleJohn the Baptist? That the author was
beingintentionallyambiguous is clear from the context: Paul himaal$ unsure, and so needed to
ask key questions. To this end, Paul questioned #eto whether they had received ldady Spirit
when (not “since”) they believed. To Paul, possassf the eschatological Spirit was tbkear
determiner in salvation. However, when viewed franRevivalist perspective, theay in which
Paul framed his question was curious. Consider:cthrdext makes plain that Paul believed the
“disciples” mayhave been converted Christians. That they weréqusly followers of the Baptist
indicates that thewere Jewish, itself a good sign. That Apollos had ediEphesus and preached
there was also suggestive to the apostle, and was anothgtiygo But in spite of these clear
features, Paul didot ask them what “sign” or “signs” had accompaniegihthhaving received the
Spirit, if suchwas indeed the case. If speaking in tongues werartiversal clear and irrefutable
“sign” of having received God’s Spirit, then whyddPaul not ask them to either assent to it, or to
demonstrate the same for him? In fact, lag “sign” been indicative to Paul, we could rightly
assume that he would have couched his questiorerimst that would have made the same

extraordinarily plain. But he didn't.

The response of the “disciples” is equally suggestiThe clauseAAN" 000" ei mvedua dyLov
¢otv fkovoapev, can be understood as implying that the men dicknow that there was such a
“thing” as the “Holy Spirit” in the first place, a positiohat | once personally subscribed™.
However, further reflection has led me to the cosidn that all the contexts speagainstthis
view. That the men were Jewish, and then formerigless of John the Baptist, would discount the
possibility of them not knowing of the Holy Spiiit the first placé™" That, and that the verb for
“hear” appears in the indicative mood, and th&t &n active voice aorist, would suggest to me that

the men had not heard thdhe Holy Spirit had been givenas a preferable translation.

Upon learning that these disciples wapeorant of the very fact that God hayiventhe Holy Spirit,
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Paul, who himself understood there to be a closmection between the Spirit and bapﬁ‘é’fﬂ,
asked the men “what” baptism they had experieneleddid this because the apostolic gospel had
centered on the understanding that once a persbtutreedto Christ (that isrepentedl, which then
led to such a one beingaptizedinto Christ, the sealing of God's Spirit wasitomati&*".
Obviously then, to Paul, it was thaptismwhich the “disciples” had received which was sooweh
deficient This was so because such indicated a deficies¢rstanding of the Person and work of
Jesus Christ—the very precursor and pre-conditmrChristian baptism! As it transpired, this
proved to be the precisely the case; Paul estalighat the twelve men haubt received a
Christian baptism at all. Their understanding & tiwho”, “what” and “why” of Jesus was not up
to “par”; consequently they had not been baptired him. They were, to this point, not his. They

were, to put matters bluntlynconverted

Paul then explained to these men the significaricEhmistian baptism functioning as Christian
discipleshi®™". Having learned this, the men willingly transferrself-ownership to Jesas the
Christ, and they did this by consenting to baptism ini® rfame a Hebraism that indicates the
powerandauthority that lies behind the name itself. It was then mbant on Paul as an apostle, to
fulfill his obligation asan apostle, by performing the signfsan apostl&**. Paulcausecthe Holy
Spirit to be “poured” upon the twelve men throupgk taying on of his hands. And in this instance
we read that they...beganto speak in languages and they bedarprophesy”.The RSV is less
than perfectly clear on this point, given that tkireek imperfect verbs “speaking” and
“prophesying” are actually inceptive, which indieatan action thdieganand thercontinued The
important and singular feature of Acts 19, howeigthat not only did the converts miraculously
speak intrue languages they had not learned (agaiontra Revivalism), but that they also
evidenced prophesy as well. The context of the kKspassage is that both miraculous outgrowths of

the Spirit’'s presence occurred in equal measutieerahan simply one or the other.

In summary, it is clear that Acts 19 supports hegitthe common Revivaligdoctrine nor the
common Revivalistexperienceof “salvation” and/or speaking in tongues. The sage does
however, admirably affirm Luke’s principle aims writing his Acts account. These include the
continuing post-Resurrection ministry of JesusGleist; the unique authority of his apostles as his
chosen and empowered representatives; and eqgsalypmrtant, that Paul’s apostolic ministry was

in every respect equal to that of the “foundatiapbdstles.
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Conclusion

| trust that the essay has demonstrated, and theclusively from the passages reviewed, that the
Revivalist dogma regarding salvation asiversally accompanied by the “sign” of speaking in
“unknown” tongues idalse and further, that itannotbe supported by an honest readinguoy of

the four principle Acts “Holy Spirit” passages freptly appealed to by them as “proof-texts”. |
trust that the essay has demonstrated that Restivadre prone to being remarkably selective in
their reading of the various Acts accounts, andheir “picking-and-choosing” from them. We
discover theactual points of contact between Revivalist teaching arperience, and the biblical
witnesses that we have before us, tatmpletelyabsent! We doot find a Peter, a Philip or a Paul
presentinganything remotely resembling the Revivalist's “salvation seage” at any point.
Furthermore, we fail to find evensingleexample of anyone “seeking” after, or praying f8ad’s
Holy Spirit. Baptism occurs biblically as a rite ebcial initiation that takes place ondfter
conversion, never before; amberyinstance that “tongues” appears in Acts referauthentic
human languagesand then occurring withirtorporate settings, not individual ones. | might
suggest that the Revivalist’s confidence in higer “experience” is admirable. However, tilace
where the “experience” properly fits within the text of Scripture is poles removed from where

the Revivalisbssumed fits.

It concerns me greatly that the average Revivaigieriences his or her “tongues” event in a
contrived, “coached” setting—the so-called “seekemeeting”. This predisposes me towards the
opinion that “normal” Revivalist “tongues” is simpla learned behaviorrather than a
supernaturally endowed ability. However, as thee those who came upon “tongues” in non-
contrived ways, their experience is more represeetaf the simple “gift of tongues” that Paul
discusses at length in his first letter to the chuat Corinth. But the biblical gift of “tongues”
known to Paul isnot the same as the gift of the Holy Spirit discusgedicts: the former is
something the Spirigives the latter is the Spirigivenas the gift itself. Again, Revivalists have
completely failed to appreciate this very signifitaistinction, and the theological and practical
conseqguences that result.

In conclusion let me reinforce that neither the iR&hst doctrine concerning “tongues” and the
Holy Spirit, nor the experience that is subsequerit, is biblical. The record left to posterity by
Luke in his Acts of the Apostles conclusively prevhat salvation remains a free gift offered by
God, received and embraced by the willing, and Wwhgcnot dependant upany human effort,

worth or work. One cannot “seek” for the gift th&iGod’s Spirit, one need onfsk Further, in the
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accounts that we have considered, baptism phaypart in making one more acceptable before
God; it remains simply an act of post-conversiomi€lian initiation and discipleship. And finally,
that ineachandeveryoccurrence of the Greékihelv yhwooaig (“speaking in tongues”) that we
find in the Acts of the Apostless a direct reference to intelligible human laages miraculously
spoken (albeit not understood) dsoupsof people. Not once in the whole of Acts do weamter

a singleindividual “speaking in tongues” after having “received” thely Spirit.

The Revivalist stands perilously close to the pmgstion of Simon Magus: an unhealthy (and
unholy) preoccupation with “signs” and “power”. §dture presents that salvation results from a
relationship with a Savior; Revivalism presentd gavation results from a relationship with a sign

Only theOn€&® saves, however.

Postscript
Author’s background

Given the nature of this paper, | believe it faatt| provide a brief summary of my qualificaticsundertake research
of this sort, on this subject.

To begin with, | am a former member of tRevival Centres InternationglRCI) who fellowshipped in both the
Brisbane and Toowoomba assemblies during the miat¢o1980s (February 1986 through July 1989). Eguently, |
gained my formative exposure to the philosophiestaachings of L.R. Longfield first-hand.

When | left the RCI it was throughy choosing rather than as a result of assemblyglisei | simply ceased attending.
Consequently, | am not encumbered by latent feglimfghostility that derive from perceived psychaébad or social
injustices towards me. My decision to leave centemre several issues, both practical and doctrinal.

| am the holder of bachelor and research mastaedsgn biblical studies and theology; my undergeae major was
in New Testament Greek language and literature,rapgbostgraduate degree awarded on the strengsbhaiarship
involving my handling of the Greek texts of ActomRans, Galatians and Hebrews. | am certainly qadlib comment
on the meaning of the book of Acts in Greek. | amwvnand have been for several years, a memberdatulty of a
Protestant theological college; consequently mgaesh and analytical skills sufficiently develogedthis project.

It has been an interest of mine to undertake swsdaand critical research in the field of Revivati®ctrine for
approaching ten years, with a special interesthan movement’'shermeneuticyphilosophy and methods of Bible
interpretation) andoteriology(doctrine of salvation). During the course of niydées, | have established cordial and
lasting relationships with a number of former andrent Revivalist pastors. Ongoing dialogue witarthhas kept me
up-to-date on doctrinal issues, which has alsoigealyme with valuable “insider’s perspectives” oraage of topical
subjects.

Finally, above all else | am a committed Christizliever. | do not approach the subject mattethisf €ssay from a
disinterested, ambivalent or detached perspectil@lieve the issues to be of eternal importanaejify eternal
consequences. My motivation, then, is pastoralrentcgimply polemical.
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Endnotes

i  The term “Revivalist” describes a member of tRevival Centres InternationglRCl), the Revival Fellowship
(TRF), the fellowship of assemblies under the leddhe Geelong Revival CentréGRC), and theChristian
Assemblies InternationdlCAI). Whilst it is accepted that each group ieeligious denomination in its own right,

~all stem from, and have their doctrinal basislie, idiosyncratic teachings of Lloyd R. Longfield.

" The issue of what is intended by the term “tontjuieem both Revivalist and biblical perspectived|l be explored
within the essay.

i The RSV was selected as it ishattertranslation than the KJV (with a different manugicbase), but is one that
stands squarely within the same tradition.

iv The text used is that of tHeestle Aland Greek New Testament” 2dition which is the established scholarly and
critical Greek text for the New Testament.

v The plural “texts” is intentional. Luke’Acts of the Apostlesirculated within the early church two quite distinct

forms: theAlexandrianand theWestern The two differ in both character and length. THestern text form is nearly

one-tenth longer than the Alexandrian, and is gdlyemore picturesque and circumstantial. The srorxt is
generally more colorless, and in places, more alscu

Theological exegesis is the tool used to prowvige modern-day appropriation and “application”tloé original

author's message. In this respect, it concludes “thermeneutical circle”: spirituality-exegesis-esitmon-

_ application-spirituality.

"' Although targeting Revivalism specifically, a simalmber of groups, notable among them being Wmited
Pentecostal ChurcfiJPC), preach a similar “salvation message”.

viiiHis Roman name was probably Lucianus, whictswéten shortened to Lucius.

ix See Colossians 4:14.

* Although letters were addressed principally tavittlials, the convention of the day was that theyan'published”
by the recipient among his or her friends, “cliémtsd so forth. Consequently, the contents of tetseich as Luke’s
could be guaranteed of a very wide audience.

xi In the Roman class system, the Equestrian raaek second only to the Senatorial class, from ttierlavas drawn
the Emperor and Senators.

xii So J.H. Moulton and G. Milligarocabulary of the Greek Testamesiv. katnxéw

X" Scholarly consensus dates Luke-Acts two to themades later; however, such is open to considechbliéenge.

xiv The so-called “Peace of Rome”: the social, legad political order established, and defendedRbynan military
force.

xv Patronage, the relationship between “clientsd aéimeir “patrons”, was an established and significact of life
within Roman society at this time.

xvi This reality does some damage to the Revivaksertion that the entire New Testament is seri@hristian mail”,
and therefore, is not to be appropriated by noris@thns, nor that it could properly be understood non-
Christians.

XVii Less, obviously, Judas Iscariot.

xviii  The Old Testament is replete with referenegsl allusions to the numbers “twelve” and “sever{gée, e.g.

- Exodus 15:27).

** Drew Dixon has produced a summary essay on thieugsalvation accounts in Acts, which can be amdat
www.pleaseconsider.info

xx Which is clearly beyond the scope of this essay.

xxi According to the rules of both English and Geggammar, gpronounmust refer to iteantecedentalso “referent”),
which will be the closestounin proximity sharing the samease person genderandnumber

xxii Being an inflected language, Greek does netagk require an explicitly stated noun. Quite oftka subject is
subsumed within a verb, the suffix to which cleadgntities the identity of the referent.

xxiii Cf. 1:18, 2:41, 5:41, 8:4 and 25, 9:31, 11:192:5, 13:4, 15:3 and 30, and 16:5.

XXiv Possibly the site of the Last Supper.

xxv Matthew 13:55 (Mark 6:3) names them as Jamesgs](or Joseph), Simon and Judas. Very early Ghtadition
names his sisters Salome and Mary (so, for exaripighaniusPan 78.8.1; 78.9.6)

xxvi In other words, the group numbered about E3$ lthe surviving apostles.

xxvii Cf. 6:1 and 11:27 in the Greek.

xxviii E.g. in 1:6.

xxix There were very, very few dwellings in Jerasalthat could accommodate so large a number ofl@edthin a
single room (the term 'upper room' describes thigeegecond level of the building in question)islivery unlikely,
therefore, that we are to assume that the ragethgners of a recently vilified and crucified oustavould have
either the means, or the opportunity, to rent suelgnificent accommodations.

XXX Avdpeg is not an inclusive reference in Greek, but a jgatly gendered one. It refers to males, alone.

xxxi Berakoth5:5.

xxxii A pericopeis a self-contained unit of biblical material.

V
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xxxiii One popular legend has the “creator” of sticings establishing the location of chapter anded@ivisions whilst

~on horseback, journeying to Canterbury on religipilgrimage!

XV Another reason why the KJV et a suitable translation for Bible study.

¥ Scholarship dates this writing to between 20 andap 30. We know that he wrofee Decalogdeforehis visit to
the Roman Emperor Gaius Caligula, which took piaced 38, and that he “published” all of his worlieforehis
death inap 50. In short, his recording of the “Pentecostdiepomena that accompanied the giving of the Law too
place, at best, 10 yeabgforethe events of the Christian Pentecost, and avé¢ng latest, 10 yearbefore Luke
wrote Acts! Philo wasot a Christian, nor was he sympathetic to the Clamstiause; there is no reason to presume,
therefore, that he would “borrow” a Christian ttamh so as to “back-cast” it into a Jewish mouldhat/would be
the purpose, other than to present the Jews dfrhésin anegativelight? Further, there is no evidence whatsoever
to presume that Philo’s description of the givirfgtlee Law at Mount Sinai was later Christian interpolation,
inserted to give credence to the NT descriptiothefChristian Pentecost. Philo was a devout Jeitingras a Jew,
recording Jewish tradition. This fact is borne butlater references to theametradition in theTalmud a Jewish
work including decidedlanti-Christian sentiments!

xxxvi Philo JudaeusDe Decalogo:32-35. The English translation is my own, and isdshon the standard critical
Greek text in the Loeb Classical Library editionpfished by Harvard University Press.

xxxvii Of the various commentaries which statei(der) that the 120 were intendetht onethat | consulted provides
any sort of grammatical evidence to support the cdiganOf the commentaries that | consulted and Wwindlicate
that the “Twelve” were intended]l demonstrate very clearly that the referent deridieelctly from the syntax and
grammar of the Greek text itself.

xxxviii Especially given that they were very keem itlentify themselves with gathered Israel, andrtfieacher as
Israel's anticipated Messiah.

xxxix Contrast this with the universal Revivaligiractice” of seeking after, or praying for, the ¥&8pirit. The apostles
were “seeking” nothing, and they were not even it the time the promised baptism with the $paok place!

xl See, for example, Exodus 3:2.

xli Numerous controlled studies into “Pentecostalitongues-speaking” have been undertaken by listguduring the
past forty years. In spite of “popularist” clainsthe contrarynot a single examplef xenolalia (unlearned foreign
speech) has yet been identified. Neither have teeomditions for “authentic” speech yet been obs@rthat is,
recognizable syntactical patterning, substantigabaolary, etc. In each and every case what has éddant was
simply the repetition of vocables that correspéulty with the range expected in the “tongues”-speakesisnal
language. This isiot to suggest that the “modern” form of “tongues’ilisgitimate, simply that it bears more in
common with the gift described in 1 Corinthiansrtlitadoes what we read of in Acts.

xlii Note Matthew 16:4 and 1 Corinthians 1:22.

il The Diaspora was the result of the forced disparsif Israel by the Assyrians and BabylonianssIfrom this
“dispersion” that Revivalists presume there tolEeten “Lost Tribes” of Israel, whom they mistakeidentify with

~ the Anglo-Saxon peoples.

¥ The language being post-Exilic Aramaic, and netilic Hebrew.

* The charge of public drunkenness in the Templea tiigh feast day no less, and then during a phkestihour of
prayer, ought not to be downplayed. The twelve #@®gaced the very real prospect of being dragggdide the

~ city walls and stoned had the charge been puldigpported!

™M Numbers 11:29.

I |saiah 49:6.

Wil «salvation” in Revivalist dogma is a somewhat haryl imprecise condition. It is rarely if ever defil, with the
effects (and benefits) of “salvation” being grosshysunderstood. In effect, to Revivalists “salvatiequates to

~ little more than th@pportunityof potentiallyreceiving eternal life.

“* Incidentally, there isiothing intrinsic to the words “baptism” or “baptize” whidexically requires an action of
“immersion”, “dipping” or “plunging”. The only Gk word that so requires such an actiobaptq a word that is
nowhereused to describe “baptism” in the entire New Testat! Revivalists, however, claim that both “baptis
and “baptize” derive, etymologically, frolvaptg which is true enough. But the English word “pippie” derives
etymologically from the words “pine” and “apple” okvever, | wonder iinyonewould protest based on etymology,
that a pineapplenust be a kind of apple that grows on pine trees?!

' See Ephesians 2:8,9.

"In the first century, a non-Jew became a Jewitst, fissociating with a Synagogue as a prosegethen received
instruction in the obligations of the Law. Once Istiad taken place, a prospective convert was ciciaad, offered
sacrifice, and baptized himself once the circurocisivound had sufficiently healed. From that pomtfards, he

~was considered to be completely Jewish.

" The Abrahamic Covenant was itself establishecherptovision by God of land, numerical growth atesbing. Each

~of the three pillars weakened through continuetbnat disobedience, which led, eventually, to jueégm

" In Greek the construction is a genitive of appositalso known as an epexegetical genitive: thi&"ds the Holy

~ Spirit, himself.

' Baptism served precisely the same function aseligious manumission of slaves in Greco-Romanetgaiuring
the £ century: a slave was “freed” by the God through prayment of a price in a temple; consequently sthe
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longer belonged to the former owner, but to the Godl by extension, the temple).

" Contrast this with the all too common (and bililizainsupportable) Revivalist practice of “baptiginunbelievers.
Revivalists do not accept that a person is “savedéss such a one can provide evidence for “torigyes they
very willingly will baptize people who clearlyannotdo so. From a biblical position Revivalist baptigrwithout

~ warrant and so is ineffectual.

M The result of this construction is discussed agtle in Dr D.B. Wallace’s excellenGreek Grammar Beyond the

_ Basics: an Exegetical Syntax of the New TestarppnB869-371.

"I See Acts 16:30 and 31

Mi Which is, of course, the very point of this essay.

™It is likely that the Jewish persecution of theudalem church was directed primarily against tledlemtist believers
whom Stephen represented. Given that the apositesial belong to this group, they remained. So Biusg
Ecclesiastical History5.18.4

X The Samaritans, of course, were despised by the fle being both “half-caste” (a mix of Jewish a@idnaanite
heritages), and for establishing an alternativegthiood and Temple with which to worship the Jew@did.

~ However, the Samaritans viewed themselves as letrue” Israel.

™ If the article before the word “city” in one haif the manuscript tradition is authoritative, tHewould indicate that
“the” prominent city of Samaria was in view, andttivould be Sebaste. However, if the absence ddiiiee in the
other half of the manuscript tradition is authdnite, then it is likely that Gitta was in view. ey prominent early

_ Church Father and apologist, Justin Martyr, wrbte Gitta was Simon Magus’ home town.

"' Those being 14:3 and 15:12.

"Il The obvious exception being the CAL.

¥ perhaps an indication of the relative importanesvieen the two?!

'X"_ See Matthew 10:1; Mark 6:7 and Luke 9:1, 2.

"I That single occasion was Luke 1:19.

'X"ff_ See Acts 2:38; 3:6; 4:8-10; 8:12; 10:48; 16:18.

il An interesting aside with respect to the mode ajitism can be made at this point. We know fromyegst-
canonical Christian writings, and also from archagical finds, that Christians didot use “fonts” of any sort to
conduct baptisms during the first two centuriesisTis significant. Archaeology has clearly demaoaistd that
neither Gitta nor Sebaste had any naturally oaegrbiodies of water available during the first thoeaturies that
were capable of accommodating the immersing ererperson, never-mind the large numbers inferred fAmts
8! The inference is plain, “immersion” was clearlgt the mode practiced by Philip upon the Samasitéhore

~ likely is the probability that Philip drew wateion a well, and baptized lpouring

"X See Matthew 16:13-19.

" The modern “tongues” phenomena has close parabete “gift of tongues” that Paul describes atglé in 1

~ Corinthians 12-14, including the misplaced spitifprdde that all too frequently occurs.

" For example, the various regional oracles, thehian rites and similar.

% The indicative and imperfective verétiotato, describes the “wonderment”, an amazement minglith fear,

_which Simon felt at seeing the miracles that Phplpformed.

bdi 1t can be offered that the Christian Church exisbefore Pentecost, given that Jesus formed a coitynaf

~ believers in him, and to whom he ministered foethyears.

v Contrary to the position adopted by Revivalisesud clearly referred to Peter as the “rock”.

% A Centurion was a Roman officer who commanded afrtée six, hundred-man units that comprised a dofitis
‘is the second occasion that Luke portrayed a Centéavorably, the first being Luke 7:1-10.

% The fact of the angelic visitation marks Cornefiaisspecial favor. Scripture identifies that Gechot in the general
habit of dispatching angels to humans, “willy-rilllfso when such a thing happens, the person to wihenangel
_appears invariably becomes the centre around #isat shift in the purposes of God (and humanity)

Vil Eor example,Mishna 'Ohol. 18.7, “The places where Gentiles dwell are unclearsh too Jubilees 22.16,
“Separate yourself from the nations, and eat ndhvliem ... and become not associated with thenthéar works
_are unclean, and all their ways are a pollution aamabomination.”

bvil S0, “if Peter, the ‘first’ pope refused to be wapped, then why should other popes?!”

X S0 Matthew 8:2; 9:18; 15:25; 18:26, etc.

% 50 Bauer, Dankeket al, A Greek English Lexicon of the New Testament ameéiCEarly Christian Literatures.v.
e&lommu 2.b.

% It is the outward and obvious manner that distisiges the incorporation gfeople groupsas opposed to
“individuals into the Christian community in Acts.

i See, for example, 1 John 1:1-5.

il See 1 Corinthians 5:10.

v 50, for example, my earlier articEffusion in Ephesuysttp://www.pleaseconsider.info

o See Luke 3:15-16.

o paul understood the physical rite of baptism tehigeoutward demonstration of the inward work & 8pirit upon
the life of the believer at conversion. In otherrdg) baptism functioned as an “object lesson” wihpect to
spiritual conversion.
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boxvil As per theproper meaning of Acts 2:38 discussed earlier.

bl Central to Christian discipleship is an understamaf the Person and work of Jesus—the one whadm Jloe
~Baptist longed to see, and to whom he taught his wark as being preliminary.

hoix See Acts 8:17.

** The One being Jesus Christ.



