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| was provided with a copy of thRevival Fellowship Europenonthly magazine for
January 2009, and | was asked to comment (spdbjjican the editorial prepared by
pastor Piet Visser on the gifts of the Spirit tlzgtpeared therein. What Ps Visser
presented doesn't stray from the standard Revivaologetic on the subject of
“spiritual gifts”, and as such was particularly gim to refute. | offer the following
commentary as an informed corrective, one that losiely demonstrates thialse
perspective that is currently promoted within tHedh the subject.

Ps Visser’s article is presented, in full,doldeditalics. My own commentary is appears
beneath each section.

The Gifts of the Spirit

Our new life starts with Joh 3 / Joh 14 / Acisen 2 / Joh 4. It is complete once we
have received the Holy Spirit with... (Rom 8:9 etcpdether with all this we get a
number of gifts (1Corl2). When we start using thegiéts we will begin to display the
(different aspects of the) fruit of this Spirit (3&:22-23).

To begin with | believe it important to point outat Scripture assures us that the
Christian life commences at the point when onegddus or her faith in Jesus Christ, as
a result of having believed the gospel (see, fangde, Mark 1:15; John 1:12, 3:16,
5:24, 6:40, 14:1; Acts 10:43, 16:30 and 31; Ronta8, 10:4, 9¢etc). But the first point
which | would like to address is thepecificclaim made by Ps Visser that the various
‘fruit’ of the Spirit identified in Galatians 5 wddi becomeevidentwhen people start to
exercise the ‘gifts’ of the Spirit as outlined in Qorinthians 12. When we review
Galatians 5 first-hand; however, we discover thet extended passage provides
linkage whatsoeveto the notion that maturing spiritual ‘fruit’ asemehow dependant
upon the exercise of the so-called 1 Corinthiansdifltual ‘gifts’. To the contrary, the
entire fifth chapter of Galatians deals with thawlof Christ”; the requirement tove
others above ourselves. And it does this by cotitigashe “works of the flesh” with the
“fruit of the Spirit”. The passage sagsthingabout supposed spiritual gifting, auch
about the outworking of Christian ethics. In poaitfact if there isany linkage at all
between Galatians 5 and 1 Corinthians 12, it ibddound in the fact that Paul had to



correct certain of the Corinthian believers, those who evesuper-abundant’ when it

came to ‘spiritual gifts’, by pointing othat love for othersvas far more important than

any complex of spiritual manifestations! As the sitaatin Corinth demonstrated very
clearly, the exercising of spiritual gifthd notautomatically lead to the displaying of the
‘fruit’ of the Spirit! Quite theopposite in fact, seems to have been the case.

Let's have a look at the gifts of the Spirit. Therga lot of confusion around regarding
this subject, even to the misuse of some passagdsstredit speaking in tongues. What
is this passage of scripture getting at?

1Cor 12:1

Now concerning spiritual gifts, brethren, | would at have you ignorant. Obviously
there was already confusion at the time of Paul abspiritual things (the word “gifts”
is not in the original Greek). Verses 4-6 speaktloé diversities, but the same God.

There certainlyis considerable confusion regarding the nature, mepand place of
spiritual gifts in the Christian church, most oftéinectly resulting from tendentious and
idiosyncratic interpretations of what Paul soughteach in 1 Corinthians. | am confident
that | will clearly demonstrate that such is equétle case when it comes to the Revival
Fellowship’s position on the matter.

Verse 7

But the manifestation of the Spirit is given .... Aanifestation is something which can
be seen by anybody who cares to look. A procesgmncan see go by on the street, is
a manifestation. It has a beginning and an end agd/es the onlookers an impression,
a message.

The specific Greek term translated ‘manifestatiérth@ Spirit’ in verse seven is the
objective genitive phrasg govépwolg tod mvevuatog, and properly means “a public
proclamation of the Spirit”, or “the operation whiagnanifests the Spirit publicly”.
Important for us to understand is that the emphasist on the ‘manifestation’ itself, per
Ps Visser, but on itgublic nature. And the concept of such a manifestatiomgogublic’
went beyond its simple outward appearance; it ipeated the fact of the ‘manifestation’
being acorporatereality.

Verses 8-10
Mentions a number of aspects of this manifestatiofi the gifts of the Spirit in the
church.

There is_wisdonmevident,_knowledgefaith, healings miracles, prophecydiscernment
tongues interpretation There are, mainly Pentecostal groups, who spenldtaof time




convincing people to search out which gift they lapersonally. Even we might
sometimes hear the words: “This person has a mame$ healing ministry”. This is
misleading, it is not that some people have onetwo of these gifts and others might
have one or two other ones. For example, one migay: “I have the gift of faith and
you have the gift of tongues”, or some other comaiions. Again, this is not what it
says here.

This whole passage starts in verse 7 with: “But thenifestation of the Spirit is given
...."When people come to a meeting they are surroaddy the manifestations of the
Spirit. They see in action: wisdom, knowledge, Faithealings, miracles, prophecy,
discernment, tongues, interpretation. This all warkn the Body of Christ!

Given his opening statement it's quite clear thafvilsser neither reads nor understands
biblical Greek, himself. As he pointed out a litdarlier in his editorial, one or other of
the various Greek words for ‘gift’ is absent fromroerse. The word whicts present;
however, points more towards thgublic manifestation’ of the Spirit's impartations than
it does to the impartations themselves. But inespftthis, Ps Visser curioustonflates
the two distinct concepts into the orie,this manifestationof the _giftsof the Spirit”.
One must question why he has elected to do so., Rt Visser renders what the Greek
clearly calls Words of wisdom” and Wwords of knowledge” into just ‘wisdom’ and
‘knowledge’. Adyog cogiag andhoyog yvmoswe implies a supernatural impartation of
very specificwisdom’ and ‘knowledge’—the source being the 8giimself—insights
from the mind of the Spirit which are then to bemssed/erbally to the congregation.
They are, therefore, time-bound oracular pronoursggsmwhich seek to addreggecific
situations as the Spirit directs. Consequently stenot be limited as Ps Visser has
sought to do into simply the ‘wisdom’ and ‘knowledgvhich is accrued via the passage
of time and/or Bible study.

The manifestation of ‘faith’ lotic) that Paul had in mind in our passage also has its
origin in the person of the Spirit, hence the fattit beingév 1® avt® mvevpoTL.
Consequently, this particular form of ‘faith’ is be contrasted with the expression that is
the continuing grace of each and every believepoiantly our more specific ‘faith’ is
also a time-bound occurrence, one which is provitieda particular Christian or
Christians in order to accomplish a particular oate or outcomes according to the will
of God, the Spirit.

The subsequent two ‘manifestations’ are somewhmfuenamong the list, a fact clearly
missed by Ps Visser, in that they consist of doydileals. We are first confronted by
‘gifts’ of ‘healings (yxaplopota loudtwv), and then by ‘workingsof ‘miracles
(évepynuato duvauewv), both of which, yet again, are time-bound ocouwces that



have their sources in the will of the Spirit in erdo accomplish particular outcomes
within the life of the Christian congregation.

Leaving aside the manifestation of ‘prophecy’ wdl wriefly consider what Ps Visser
has labeled ‘discernment’, but which Paul spedifycaalled “discerning/assessing the
spirits’ (Stakploelg Tvevudtwv). That ‘spirit’ appears in the plural form indieatthat
what is being ‘discerned’, or ‘judged’, or ‘assabsare outward manifestations that
derive from spiritualbeings That the actual source of the ‘manifestation’ uiesp
assessing indicates the potentialitydeceptionoccurring within the congregation itself.
In other words, the source of ‘spiritual’ manifégias shouldn’t automatically, or
naively, be assumed to be always from God. | wstddngly encourage members of the
Revival Fellowship to reflect on the implication$ this fact in their own corporate
experience.

Finally, what are we to understand by the maniteasta of ‘different species of tongues’
(ETépw yEVN Yhwoo®v) and the ‘interpretation of tonguesp(invelo yhwoodv)? We
might begin by noting that these form a pair ofikied’ manifestations, the conjunction
6¢ making this plain. In other words it is anticipatiémt the person who exercises the
first ‘gift’ then immediately moves on to exercitee second, or complementary ‘gift’
(see 1 Corinthians 14:13). Next, Paul identifieat tthe source of the ‘tongue’ is the
person’sown spirit and not the Holy Spirit ‘speaking’ through him or her (sée
Corinthians 14:14). The practical outworking ofsth$ such that the ‘tongue’ itself is
communicationfrom the persorio God (i.e. Paul's ‘thanksgiving’), and as such go t
must the ‘interpretation’ also conform to commutiiga in this, an ‘upwards’ direction.
Curiously, however, in the RF the reverse seentetthe case: the ‘tongue’ is assumed
to befrom the Holy Spirit, and the ‘interpretation’ is unrgally presented as being a
‘downwards’ messagefrom God to the congregation! Clearly this thorough
misunderstanding rundirectly at odds with what Paul presents in our passage! |
suppose it would be best to let you, the readendeothe obvious implications of this
very clear Revivalist error in your corporate preet Perhaps your assemblies don't
operate as ‘decently’ and ‘in order’ as you woutdtfpresume?

Piet Visser went on to assure his RF readers,ni&reénce, that among all those who
claim to be ‘Spirit-Filled’ only the Revivalists ta properly understood in thadll the
gifts are available tall ‘true’ Christians. That he would seek to do sosesume to
guestion whether or not he has ever read 1 Coainhil2:12-31! But more on this
shortly.



Verse 11

But all these worketh that one and the selfsamer8pdividing to every man severally
as he will. Some translations have the word “he”tvia capital letter, suggesting that
God gives individuals their personal gift(s). This not correct, everyone can choose to
use these gifts as he wants!

Unfortunately for Piet Visser the Greek text statescomplete oppositéo what he
would seek to defend! Verse 11 in Greek reads:to 8¢ tadta évepyel 10 €v kol

10 0010 Tvedpo Srapodv idig Ekdote kabwg Bovietal. The reason why ‘some’
English translations capitalize “he” (aatl English translations make it plain that the
‘he’ is a reference to the Spirit) has to do wihues of grammar. Whilst one might
be able toreinterpret’ theEnglishfirst person pronoun in the passage as a reference
to the “every man” mentioned, and then due to tirelient ambiguity of the pronoun
itself and the nature of English syntax, therebgspnting the impression theach
personexercises whatever gifsghechooses to exercise; one simpbnnotdo this
with the Greek text! In Greek each and every wardniflected according to its
particular use within a particular clause. Consetjye individual referents can
alwaysbe traced and identified due to inherent morphobigcharacteristics which
don’t change despite word-order. Therefore in verse élnate that it is the Holy
Spirit who apportions the ‘gifts’ to “every manathen as the Holy Spirit, himself,
wills! The logical conclusion that results is thisthe Spirit decidesiot to provide a
certain person with a certain gift (say, ‘tongugesign there isothingthat the person
can do about it! Again we discover that the teaghoh the Revival Fellowship is
directly at oddswith what the passage very clearly presents asgb#ie case
according to Paul’'s Greek pen! Again, | think isb® let you, the reader, ponder the
obvious implications of this ongoing Revivalistatr

Misleading use of some of these passages:

Verse 8, knowledge. This is not some mysterious videolge of each other but
knowledge of God and his plan and purpose for mamdi John 14:16 promised this
knowledge through the receiving of the Holy Spirit.

Actually, John doesn’t promise the Spirit's mani&i®n of word of knowledge’ at all.

Verse 9, gift of healings. This is not a specialftggiven to some “healer”, but is
something we can all receive. The “gift” is for theeceiver, not some puffed up,
human, “giver”.

The assertion is incorrect, and isn't based on wheatbiblical text states, but on the
idiosyncratic Revivalist ‘experience’. Interestipglthere are a number of ‘mainline’
Protestant denominations (such as the Anglican &@hdor example) which experiences



a far higher rate of supernatural healings thathésnorm within the various Revivalist
groups.

Next, in verses 12-24 this passage goes on aboat Blody and how it functions.
Sometimes we see “unhappy body parts”. Instead @hb delighted that they are part
of the Body, we sometimes see people who don’'tagrith the way the oversight sees
them. They might be seen to be an ear but they thelwves think that they are an eye.
The result of this is an ear which cannot hear pregy. Or maybe they are obviously a
nose but they think they are a foot. The result édwvell be a “drippy” nose which has
no sense of smell anymore. Mostly, if this is notwed, it creates schisms, see verse 25.

Verses 12 through 24 hawethingto do with how the ‘oversight’ perceives a perduou,
everythingto do with the fact that God (the Spirit) appanscand ‘gifts’ each and every
believer so that s/he functions in a specific wiag. @s an ‘eye’, ‘ear’ or ‘nose’) within
the complete ‘body’ that is the Church. Paul's o$ghe ‘body’ analogy itseltlearly
demonstrates the diversity of ‘gifting’ that leadsthe ‘unity’ of ‘whole-of-body-life’.
Piet Visser must necessarily ‘twist’ Paul's analagyan effort to allow for ‘eyes’ also
being ‘ears’, and ‘hands’ also being ‘feet'.

Back to the subject. This next passage createsrtost confusion, mainly because the
translators put in some extra words. Let’'s have @ogl look.

27 Now ye are the body of Christ, and members amtigular. 28 And God hath set
some in the church, first apostles, secondarily phets, thirdly teachers, after that
miracles, then gifts of healings, helps, governmgndliversities of tongues. 29 Are all
apostles? are all prophets? are all teachers? allensrkers of miracles? 30 Have all
the gifts of healing? do all speak with tongues? dibinterpret?

In the verses 29-30 the words “are” “have” and “doare added, necessitating the
adding of a question mark at the end of each mengd aspect. In the original
transcripts this is not a number of questions bunamber of statements.

It should read: “In the Church there are apostleprophets, teachers, miracles, gifts of
healings, helps, governments, diversities of tonguell apostles, all prophets, all
teachers, all workers of miracles, all (have) thétg of healing, all speak with tongues,
all interpret”.

Yet again Piet Visser clearly demonstrated thahbdieonly doesn’'t understand biblical
Greek but that he is also profoundly ignorant whenoitnes to the issue tihguisticsin

a more general sense. Put simply, languades’t enjoy a ‘one-to-one’ verbal
correspondence, not even within related groupamjuages such as English and French,
for example. In other words, the way an Englishiesece is structured rsot the way that



a Greek sentence, or a Hebrew sentence, or a $wehilence is structured. Syntax
differs, morphology differs, and individual vocablalso differ. Consequently, when
Bible translators render English equivalents to uhderpinning Greek texts, they must
do so in ways thaccurately transferthe meanings of thoseiginal Greek texts.

In the King James Version of verses 27 throughi3@gmmon withall English and
other language translations since), the questioesselves are phrased in order to
elicit negative answers: “Arall apostles?No! Are all prophets?No! Are all
teachersNo! Are all workers of miracles®o! Haveall the gifts of healing®No! Do

all speak with tonguedo! Do all interpret”No!”

The reason for thigniversal translation practice has to do with the fact gexthand
everyqguestion in the original Greek text is prefacedhsy standard Greek particle of
negation;u TAVTES ATOOTONOL; Wi} TTAVIES TPO@TTAL; Wi} TAVTES SLOAOKANOL;
Wi TTAVTES OUVOUELS; WA TTAVTES YOOLOMOTA £X0V0oLV LoOUdTmV; W) TTAVTES
yAwooarg AaroDory; i avieg diepunvevovoly. Put most simplyany question
that is prefaced with the Greek particle of negatio) must induce a negative
answer! Contrary to Ps Visser's naive statemerit‘éhd@ra’ words have been added
in order to ‘change’ the meaning from ‘black’ toHite’, the text says what it says.
Not all are apostles! Not all are prophets! Notaa# teachers! Not all work miracles!
Not all have the gifts of healing®ot all speak in tonguedsAnd not all interpret
tongues!

The whole of the passage is a description of theeajr manifestation of the Spirit
working in the body of Christ. The last puzzle: wer31 But covet earnestly the best
gifts: and yet shew | unto you a more excellent w&@pes this mean that some gifts are
not important, like some would suggest?

In the Greek interlinear Bible it is like this: “Beemulous of but the gifts, ..... better ”
So, we have to be increasing (better) our being éas(!) It is not talking about better
or lesser gifts, it is talking about our “striving'to get better use out of what God has
made available for us.

Summing up: The whole of 1Cor. 12 tells us aboutatlGod has made available for
us, his church, Spirit filled people. What we seerh is that all these gifts are available
for everyone of us. It is not so that for a competody” there need to be nine people
present, each with a different gift, or three, eaehth three different gifts. All nine of
these qifts are potentially present in each of wge just need to become “better” at
using them. 1Co 1:7 So that ye come behind in nfi;dwhile) waiting for the coming
of our Lord Jesus Christ:



| teach biblical Greek to university students. Aident with as little ashree months
experience learning the Greek language would bdeg®yr capable of thoroughly
refuting the absolute nonsense that Piet Visserphasented as if it were ‘fact’ in his
editorial on the subject of ‘spiritual gifts’. PIsger clearly lacks the personal familiarity
necessary to be attempting to make sweeping judgnoemcerning what the Greek text
of 1 Corinthians 12 does, or doest state, and then in spite of his owning a Greek
interlinear! That not a single English translatisopports his opinions should be
sufficient for his views to bdismissedut-of-hand! That Ps Visser has sought to present
‘black’ as if it was ‘white’ should give his readecause for concern: the Bible has much
to say about those wivarestScripture and who misrepresent its teachingstierst

In summary, there isn’t singleredeeming feature in the entire editorial on thigjesct of
‘spiritual qifts’; Ps Visser hasniistranslated’, misinterpreted’ and rhisconstrued’
absolutely each and every point that he has comid@he implications, then, are plain.
Ps Piet Visser is falseteacher who has sought to create support fatsadoctrine and
in doing so has thoroughlyrestedScripture to his (eventual) destruction.



